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THE CHURCH IS THE BRIDE OF CHRIST 
 In Liturgy of the Church of the East 

Rev. TOWER ANDRIOUS 
Introduction 
 

    In our usual understanding of theology we consider faith to be the acknowledgment of a series of 
doctrinal truths. Also, these doctrines are not just theoretical and theological matters, but rather are 
necessary for the life of salvation, revealing to us the relationship that binds God to humankind. But 
as for the early East Syriac theology, theology is a different reality, as it usually avoids “determining”, 
considering that definitions put an end for the infinity that has no limit. The theology of the early 
syriac ecclesiastical fathers relied on metaphor and symbolic method. The bible has several images, 
which primarily appear in the Old Testament and recur in the New Testament. One of the main 
metaphors that used to clarify the relation between God and his People is that of marriage. The 
Bride of Christ is a symbol and metaphor used in Scripture to describe God’s relationship with his 
beloved bride, the church. Portrayed as the bridegroom in this relationship, God reveals Himself to 
be faithful, loving, and committed to a covenant union with his church, comprised of all who believe 
in Jesus Christ as their personal Savior and have received eternal life.  

    Before delving deeply into the liturgical feature in particular, we intend to display generally biblical 
and theological aspects. Even though the circle of ideas (church as bride) runs through the entire 
East Syriac liturgy, we yet can restrict ourselves to three sources for a systematic treatment. The first 
and most excellent of these three sources is book of Khudra Vol III, in which are the four weeks of 
church consecration, which conclude the church year in the East Syrian liturgy and fill in November.   

   Next to it is the Feast of the Epiphany in Vol I of Khudra book, which in its richness of thought, 
extends from the baptism in the Jordan River to the cleansing and sanctifying power that Christ's 
descent gives to the water. Naturally reached to the church that was thus purified and sanctified and 
therefore in shining decorations. Third is the East Syrian rite of the wedding ceremony,  1 which, 
according to its expressive words, is nothing more than an image of Christ's engagement to the 
church. Even though the greater part of the relevant tests that are borrowed from the prayer for the 
times of the day, we still find phrases here that we will not encounter anywhere else. 

The Bible calls the Church the bride of Christ 

    God created humanity to unite with it in a spiritual union. This idea forms a thread linking the 
Book of Genesis to the Book of Revelation, passing through the prophets, and the wisdom books, 
on top of which is the Song of Songs. We can summarize the history of the Old Testament as the 

                                                           
1 There are four editions of the book of the Order of the Marriage. The first is the Urmia edition (Mission Press of the 
Bishops of Canterbury - 1892), the second is the India edition (Saint Narsai Press - 1960), the third edition in America 
(in the modern Assyrian language – 1961), the fourth edition in Iraq (Church of the East Press - 1995). Editions 1, 2, and 
4 have the same name, which is ťƌŴƍū ƢźƟܘܕ ƬƆŴƃܘܕ ťƃܪŴŨܘܕ ťſܪŴƄƉܕ ťƐƄŹ, Except for Edition 3, its title is!   ťƐƍū ܕ ťƃܪŴŨܕ ťƐƄŹ
ťƀƤƌ, This title has no Christian character and as well the term  ťƃܪŴŨ does not include the marriage rite as a whole .  
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dynamic of God's effort to unite with his human bride after losing her dignity as a free bride and 
falling into the bondage of sin represented by selfishness and the rejection of life-giving love. 

     God was the first to begin relationship with his people, the children of Israel in the Old 
Testament. A covenant was established with Abraham, Isaac, Jacob and his descendants forever. As 
part of this contract, God agreed to be faithful and promised to set the nation of Israel apart as his 
holy people. In doing so, they were instructed to consecrate themselves to the Lord and serve Him 
alone. The people of Israel, however, repeatedly broke their vows and walked away from their 
covenant with God to serve other gods and follow their own interests. Despite every betrayal, God 
stayed loyal and never broke His promise to Israel in every betrayal. While God’s covenant 
relationship with the Israelites remained, through His son, He formed a new covenant with all who 
believed in Jesus Christ and surrendered to His lordship. Those who believe are called the church. 

  Jesus became the living embodiment of the bridegroom who was willing to abandon his life until 
death on the cross in sake of the one he loved. Jesus Christ atoning sacrifice provided the only way 
for us to be cleansed and forgiven so that the church can dwell in God’s presence eternally.. And as 
Christ promised to be faithful to the church, He described His expectations for the church’s 
relationship as His bride. As well, when Christ returns in the prophesied Second Coming, he will 
celebrate with his bride in his kingdom where the two will be united forever.2 Just as there was a 
betrothal period in biblical times during which the bride and groom were separated until the 
wedding, so is the bride of Christ separate from her Bridegroom during the church age. Her 
responsibility during the betrothal period is to be faithful to Him.3 The Lord is regarded as the 
bridegroom of Israel in the Old Testament, Jesus as the bridegroom of the church in the New 
Testament. The bride is chosen by the Bridegroom through the initiative of His Father. The Holy 
Spirit also works in the era of the Church as an agent for the Father to sanctify the bride.4  

     In Revelation 12: 1, Jesus symbolically portrays his church as a woman “clothed with the sun"," 
the moon under her feet" and a "crown with twelve stars".5 This image reminds us of the Book of 
Songs of Songs, which is a dialogue between the groom (Christ) and the bride (the church) in which 
the groom describes his bride as “beautiful as the moon, pure as the sun” and she is beautiful 
because she is like the moon, and the moon reflects the light of the sun, and the sun is a sign of 
Christ. As Christ is a light to the world (John 8:12), also the church is a light to the world (Matthew 
5:14), and she derives its beauty from him, rather also she reflects his beauty. He is the secret of her 
beauty. She is as pure as the sun because she is covered with the sun. The moon reflects the light of 
the sun, and thus the saints are the light of the world as they reflect the light of Christ in them. It is 
very clear that by the woman clothed with the sun, she meant the Church, to whom provided the 
Word of the Father. 

                                                           
2 The Bible, Revelation 19:7-8. 
3 Ibid, Revelation 22:20. 
4 John 15:16. 
5 Revelation 12:1. 
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Theological perspective of the East Syrian Patristic 
 

      In the early Church, this image conveyed the purity of the true Church, the love and intimacy 
between Christ and the Church, and the Church as an eschatological reality. The Syriac tradition in 
general is rich in evidence in its talk about the relationship between God and the soul, and Christ 
with the Church. Awareness of the metaphor’s ecclesiological importance started in the earliest 
periods with the following East Syriac fathers: The oldest remaining Syriac Christian action possibly 
is the Odes of Solomon of around between first century and second century, which was fully aware 
of the importance of marriage as union. The goal of using of the marital imagery is describing the 
intimate bliss relationship between Christ and the believers.6  

   In this framework, as well, in the third century syriac Didascalia7 employs the married figure of the 
bride to speak of the crowned glorification Church that symbolizes in her eschatological union with 
her Bridegroom, Christ.8   In same period it appears document that is the Acts of Judas Thomas, 
which makes use of the married imagery of the book of the song of the songs remind us of the 
allegoric interpretation of Israel as the Bride of God to tell of the union between Christ and the 
church. That is, Jesus is the true Bridegroom (ťƌƦŶ), the Living One who gives life to the believers 
and through Him the faithful can participate (ŦܬŴƘܬŴƣ) with the Lord, in the union of His eternal 
love.9 

    In the fourth century, appears the theologian for the all apostolic churches, especially in the 
Assyrian church of the east. In his hymns, poems, and sermons, St. Ephraim states obviously the 
Christ relationship to the church as a Bride-groom relation through using symbolic language of 
conjugal union, based on the pure love and sacrifice his life in sake to his crowned Bride.10In three 
passages of the New Testament (Math 9:15, John 3:29, Math 25:1-13) mentioned by implication the 
bridegroom to be identified as Christ. He writes commenting on Eph 5:21-33: “This pure love, which 
was ordained from Adam down to our Lord, was symbol of our Lord’s perfect love. Therefore, the Church has left 
idols and possessions, like father and mother below, and died for his Church, so that by his death he might give life to 
the Church which he loved, and might raise her up and bring her to his Kingdom”.11 

                                                           
6Odes 2:16; 6:3; 7:10. For the English text see J.H. Charles worth, ed. & trans., The Odes of Solomon, Oxford 1973. 
7Teaching of the Apostles and the full title given in Syriac is: "Didascalia, that is, the teaching of the twelve Apostles and the holy 
disciples of our Lord" is a Christian treatise which belongs to the genre of the Church Orders. It presents itself as being 
written by the Twelve Apostles at the time of the Council of Jerusalem; however, scholars agree that it was actually a 
composition of the 3rd century, perhaps around 230 AD. 
8A. Vööbus, Didascaliaapostolorum in Syriac, CSCO 402 (Louvain, 1979), p.402. 
9L. Edakalathur, Theology of Marriage in the East Syrian Tradition, 24. 
10Hymni de Epiphania 3:22 in Des hl. Ephraem des Syrers, Hymnen de Nativitate (Epiphania), ed. & German translation, E. 
Beck, CSCO 186/187 (Louvain, 1959); Edakalathur, Theology of Marriage in the East Syrian Tradition, p. 54. 
11Commentary on Diatessaron 5:8. English translation in R. Murray, Symbols of Church and Kingdom: A Study in the East Syrian 
Tradition (Cambridge, 1975), p. 138. 
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According to his hymns, he considers that the human soul as Christ bride and our body, 
bridal chamber of heart where the soul meets Christ. The term ťƌŴƍū refers to the kingdom in its 
eschatological dimensions or sometimes indicates to the kingdom on earth by individuals. He used 
the wedding imagery in the context of spiritual life from images of collective betrothed bride (Israel, 
Church) on to the individual Christian. The Divinity that resided on Mount Sinai, which was refused 
by the bride, Israel, now resides in the heart of the baptized.  Israel is depicted as bride to God, this 
covenant taken place on Mount Sinai and the second model he sees the church as bride for Christ 
which taking place in Jerusalem. In the first bride rejects the bridegroom, God, when Israel 
committed adultery to worship the Golden Calf at Mount Sinai.  But, in the second stage the bride is 
given a second chance and has been forgiven by the death and resurrection of the bridegroom, Jesus 
Christ. The movement from the image of Christ as the bridegroom is revealed at his baptism in the 
Jordan River to that of the Church as the Bride at Christian baptism.12  

     Therefore, the Baptism In the ancient rite of baptism the symbol of the conjugal crowning was 
used, because according to the theological concept, baptism constitutes the beginning of Christ's 
marriage to the soul. The reality of the bride-church is intimately related to Christ's marriage with 
each of the members of the church in baptism. As well, For Mar Aphrem, Christ is the true 
Bridegroom ťƌƦŶ who made use of wine as the Eucharist symbol, the sign of joy of the church. In 
the Jordan Christ is betrothed to the church. Christ shall bring to the bride freedom and holiness. 
The Eucharist being the gift of the Bridegroom to his bride is the dowry of Christ to the church.13  

An outstanding interpreter of the holy scriptures of our east Syriac tradition in round of the fifth 
century is Mar Theodore of Mopsuestia who considered the conjugal communion is the symbol of a 
supernatural mystery, the union of Christ with the church (Eph 5:32). And also in his commentary 
on Malachi2: 14-16 confirms that the married communion to be the sign of the marvelous holy 
mystery, the union of Christ with the church.14 In this manner, the Anonymous Author of the 9th 
century asserts that the marriage of Christ with the Church is the original, and that between man and 
woman is its image.15According to Mar Narsai homily of Epiphany (502), he had considered the 
people of Israel the bride of Yahweh in the Old Testament, likewise, the church is the bride of the 
Christ in the new testament. Christ betrothed the church during his baptism and gave her the gift of 

                                                           
12 Sebastian Brock, The Luminous Eye, the spiritual world vision of Saint Ephrem the Syrian, Kalamazoo, Michigan 
1992, 115-130. 
13  P. Yousif, L Eucharistie chez Saint Ephrem de Nisibe, OCA 224, Roma 1984, 244-245.  
14 Theodore of Mopsuestia, In Epistolas B. Pauli Commentarii, I, ed., H.B. Swete (Cambridge, 1882), pp. 183-187; 
Edakalathur, Theology of Marriage in the East Syrian Tradition, p. 56- 58. 
15 Expositio II, in Anonymiauctorisexpositio officiorum Ecclesiae Georgio Arbelensivulgo Adscripta. Accedit Abrahae Bar Lipheh 
interpretatio officiorum, R.H. Connolly, ed., trans., CSCO 64, 71, 72, 76, Syr. 2, vol. 91 &92 (Paris & Leipzig, 1911-12), 156. 
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his spirit. He adorned her with the inheritance of the heavenly kingdom. John the Baptist is 
described as the friend of Christ who prepared and introduced the bride to the bridegroom.16 

   For this essential-theologian reason which was mentioned above, Patriarch Timothy II (1318-
1332) placed the sacrament of the marriage on the list of the seven sacraments. According to him, 
this marital union is a mystery of the union between Christ and the Church. He confirms in his 
commentary that the mystery of marriage is the symbol of Christ’s love for the church.17 As well, the 
marital liturgy describes this eschatological union of the selfless and sacrificial love of Christ and 
perfect grateful love of the Church.  This liturgy celebrates the eschatological union of Christ with 
Church. In 14th century, Rabban Brikh Isho’ clearly describes this eschatological union between 
Christ and Church. ‘The holy Church, the bride of Christ composed of the saints and the faithful will begin to 
receive with joy the true Bridegroom, our Savior Jesus, praising and glorifying him with all honor.  He will receive his 
bride, the Church, and take her up with him to heaven: he will lead her into the eternal chamber and will seat her at 
his right, making her happy by his vision, and make her enjoy eternal and everlasting bliss.  She will be pleased in him 
and together with the heavenly hosts will sing to him sweet songs.’18 

Church as the Bride in the East Syriac Liturgy 

   It is possible to understand the mystery of Christ and his Church by reviewing the ancient rites of 
marriage in the Church of the East, most of which still survive today. The Liturgy is the 
representation of the divine dispensation Mystery within framework time and place. In the book of 
Khudra (especially in the liturgical seasons of Epiphany and the Dedication of the Church) and 
marriage rite of east Syriac church, all the prayers sound that marriage is a combined act of the 
heavenly and earthly church. as matter of fact, the liturgical bridal texts seems to be more concerned 
with the betrothal of Christ and his church19 than with the actual marriage of the couple in presence. 
That means the theme of Christ and Church is dominant. This picture is interwoven with the 
adoration of Christ as the bridegroom of the Church. 

 

1. The expressions for bride and groom 
 

      It is two words that excellently and usually denote the bride: ƬƇƃ and ŦܬƢƀƄƉ. The first 
expression literally indicates the wreathed one and goes back to the ancient, pre-Christian oriental 
habit of the bride and groom to wear wreaths ƨƀƇƃ at the wedding reception. As is well known, in 
the marriage rite of the East Syriac Church, these wreaths are so prominent that at least the second 
part of this rite is regularly named after them. The only striking thing is that always only the bride is 
referred with a formation from root ƨƀƇƃ, but never the groom. Because the actual and almost 

                                                           
16 F. Macleod, ed. & trans., Metrical Homilies of Narsai on the Nativity, Ephiphany, Passion, Resurrection and 
Ascension, PO 40. 1, Brepols 1979, 95. 
17 P.Yousif, “La célébration du mariage dans le rite chaldéen, ‘ in Farnedi, G., ed., La celebrazione cristiana del matrimonio, 
simboli e testi, SA 93 (Rome, 1986), pp. 228, 288. 
18  J. Mateos, Lelya-Sapra: les offices chaldéens de la nuitet du matin, OCA 156, Rome, 1959, 2nd ed., 1972, 463-464.  
19 Based on the old testament, the root of the term the church-Ŧܬűƕ in Hebrew is used to signify meeting, an assembly, 
the congregation of Yahweh (Ex. 12:3, Num. 27:17). 



6 
 

exclusive word for groom ťƌƦŶ, whose root means Affinity, Smelting .The early Syriac ascetics called 
Christ ťƌƦŶ signifying their intimate relationship with him. They look forward to full communion 
with their beloved at the Heavenly spiritual feast (ŦܘܬƦƤƉ) and finally in the eschatological chamber 
(ťƌŴƍū).20 From the treatment of the second expression for the bride: we have to refrain from doing 
so here, since we have to clarify the whole circle of ideas of the root ƢƄƉ below. 

  If we now ask the question who is the groom in our case, at first glance this seems to be quite 
unnecessary. For the texts continue to speak with an unmistakable clarity about the bride of Christ, 
the bride of Jesus, our Savior, and the high priest. It is all the more striking when we read in the 
Berlin manuscript:21 
 

Ŧܬűƕ ܗƦƇƃ ťƊſƢƉܕ  
 ܼƉܕƎ  ̈ƊƊƕť  ܼƄƉ ܿܗƢ  ܼũƆܗƢ  

Church, bride of the Most High, 
taken from the Gentiles and given to his son  

 

The term ƬƇƃ is used as referring to both Christ and the father. The church is also the bride of 
father analogically, and this is an oriental expression. Because God founded the church in Sinia and 
the son continued the word of the father. So this term means both bride and daughter in law.22 But 
the word ŦܬƢƀƄƉ which means bride is never employed to the father, but in reference to the son.23 
The following passages prove that this phrase is not an isolated poetic expression: 

 ܼŴŹ ܼܿŨƁƄƀ  ܹƕ ܵܬűŦ  ܼܿųƉ ܼܿƊſ ܵƬƍ24  

 ܼܿƃ ܹƦƇܕܐܼܿ  ܗ ܼܵŨť  ܸƇƉƅ  ܼܿƉ ܹ̈ƄƇť25  

Blessed are you the believing church 
Bride of the father, king of kings. 

 

 A text from the ťŨܬŴƉ of the 2nd church consecration Sunday offers the peak of this expression, 
which portrays the church as the bride of the father and the son: 
 

 ܼŴŹ ܼܿŨƁƄƀ  ܼܿܗܘܼܿ ܕưſ  ܼܿƃ ܹƦƇܕܐܼܿ  ܗ ܼܵŨť .ܬܹܗƢƀܼƄܼƉ Ƣ ܘܼܿ ܿŨܼܕ ŦųܵƆܵ 26.ܐܼܿ  
Blessed to you, you became the bride of the Father,  

who has been engaged to the Son of God. 
 

                                                           
20 R. Payne Smith, A Compendious Syriac-English Dictionary Founded upon the Thesaurus, Oxford 1979, 272.  
21 Berlin Gazza manuscript  .  fol. 620, Berlin 1537,Fol. 97 A. 
22  Payne smith, Dictionary, 216. 
23  Robert Murray, Symbols of Church and Kingdom: A Study in Early Syriac Tradition, Cambridge 1975, 132.   
24 We find out also the phrase (ťŷƀܼƤƉܬܗ ܕƢƀƄܼƉ ƬƍƊſųƉ Ŧܬűƕ-Faithful church, betrothed of Christ) in unidentified 
liturgical fragment, probably for the Hallowing of the Church (Ŧܬűƕ ܕܫŴƟ), but matching text is not found in the printed 
Khudra. See: Erica C.D. Hunter and Mark Dickens, Verzeichnis der Orientalischen Handschriften in Deuschland. Band 
V, 2, Syrische Handschriften Teil 2, Teste der Berliner Turfansammlung, Stuttgart, 2014, 119.  
25 Toma. Darmo, ŧܪŴƉŵƉܕ ťŨƦƃ Ƌƕ ťƌܕܪŴƕܕ ƨƟܘ Ŧŵūܠ ܘܕŴƄƤƃܘܕ ŧܕܪŴŶܪ ܘܕƦŨܡ ܘܕűƟܕ ťŨƦƃ/ t. darmo, ed. Ktābâ dqdām 
wdbātar w dḥûdrâ w dkashkôl w dgazâ w qālâ dcûdrānêc am ktâbâ d mazmôrê, Trichur 1960–61. / Prayer book 
throughout the liturgical year, Hudra, III, 601. 
26 Ibid, 601. 
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   Furthermore, by using the term ƬƇƃ the Syriac word denotes also the affinity between married 
woman and any near relation of her Husband. Certainly this thought cannot be dismissed; it is the 
habit of the Orientals to use expressions for the closest family relationship, also in a broader sense, 
all too well known.  
   We have to tackle the matter a little deeper. It can be seen from these texts ,the work of salvation 
Christ is certainly first and foremost the very own work of the second person in the divinity. But still 
in this sense our expressions should emphasize the special role of the father in the creation of the 
work of salvation. He took the decision that only in this form should salvation take place; he 
accepted Christ's salvation services and thereby ultimately made effective. 
 
  Therefore, the father who sanctifies the bride and leads her to his son; in this sense she is his bride 
who ultimately owes her existence as a bride only to him. Thus, the phrase bride of the father should 
be seen as something more than a mere analogous elocution. There is, of course, complete 
unanimity in the fact that the bride is not to be understood as the individual soul, but rather that 
which is higher is what is not always expressed in exactly the same sense. For one thing, this bride is 
only the Church as the totality of all believers in Christ. This is what it says in the hymn ofŧƢƘܨ: 
 
 

 ܹűƀܼƊƕ̈ܘ ܐƢ ܿƉܼܙ ťŷܵŨܼŴܼƣ  
űܵŶܘ ܘܕܘܼܨܘ ťƌܵƦܼ ܘܼܿ ܿŷܼŨ  

ųƊܹ ܿƕܼܢ ܕŴܼƊƐ ܿŨܼܬܸܬ  
ƋƇܸƣܸܘܿܪŤŨ ƈƖܸƆ 27.ܕܼܿ  

The Baptizees sing a song of praise; 
delight, rejoice in the bridegroom 

with him the enjoyment of bliss up there in upper Jerusalem. 
Or in the same place: 

ťܕŴƠŶ ƣܼܵ ܕܪܘܼ  ƣ ܵŴƇŦ Ũ ܼܿƍ ܵƀťܼܿ  ܕƧܵ  ܘܘܕܵ ܐܵ   
 ܼܿŷƆ ܵƌƦť  ܿܘܕܗ  ܵƏ ܹŤܡ  ܼ̈ƀƇƃƨ  ܹƢŨ ܼܿƤſ ܿŴƄƀ28.ܢ  

You Holy Spirit children, 
Praise the groom incessantly, 

who puts wreaths on your heads. 
 

  Here the Baptizees, the children of the Holy Spirit stand here unequivocally as Bride for the 
groom; He invited them to the heavenly kingdom of bliss. In this regard, the Bem hymn ƬƀƌŴƕ ƋƀŨܕ  
on the 2nd church consecration Sunday is very significant: 
 
 
 

                                                           
27 Hudra, I, 669. 
28  Ibid, 699. 
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 ܸƖƆƈ  ܼƉƎ  ܼƀƕ ܹƲ ŧ ܵƏ ܼܿƊƁƍ  ܼŴƍŨ ܵܗܪŧ ťŨ̄ ܵܙܵ ܪŦ .ťƌܵƦܼ ܿŶܼ Ɓƌ ܿƢܼƄܼ ܿƉܼܕ ŧƢܵƉܵܐ Ŧܵܬűƕܹ.  

 ܼܿƊŨ ܵƀť  ܼܘܪܘ ܵŶť  ܼܿƟ ܼܿƣűƁƍ  ܼܿƊŨ ܿŴƊƖ ܼſܕ ܹƦܗ .ƎƉܸ ܝ ܘܙܼܿ ܿűܼƇܿſܼ̈  ܹ̈ƀ ܿŷܼƆ ť ܹ̈ܬű ܿŶܼŦ.29  
The church says: 

Above the angels, put me into the realm of light 
Oh what a Mystery - the groom who took me as a bride 
With water and spirit he sanctified me in his baptism. 

And led my children into new life. 
 

From the many other passages, only the following should be emphasized: 
 

 ܹƕ ܼܿűܬ  ܼŴƟ ƣܵܕť  ܼܿƉܝܙƢ  ܸܬ ܿŴũƣ ܵƬŶ  ܼܿŷƆ ܼƦ ܵƌť  
 ܼܿƉܕ ܼƄ ܹƢ ܼƃƁ  ܼܿܘܐ ܹƇƕ ܼƄƁ  ܼܿƠƆ ܿŴźƀ ܹƌų  

 ܿſܼܘų̄ ܼŨ ܹƇ ܼƄƁ ̄ܐƭܪܼܿ  ܪܵܙܵܘ ܼŨܗ ܿŴ ܵƌť  ܼŴŶ ܵƏ ܵƀť  ܼܿƀƆƇƁƄ̈ſ ܿűܼ.30  
Holy Church, sing praise to the groom, 

who took you and led you into his chamber 
and given you his mysteries as a deposit, 

for forgiveness to your children. 
 

   Here we clearly find that the Church, in its real existence towards its children, is not only a group 
of believers, but also that it belongs to and is related an omnipresent being, our Lord. The 
community of believers constitutes the body and members of Christ. As our teacher Paul says, “But 
you are the body of Christ, and every one of you is a member of it” (1 Corinthians 12:27). Only now 
does it become completely understandable when we find her addressed as the Queen, the daughter 
of the king of the world, Daughter of light. 31 We have here before us a real personification, such as 
were so familiar to the Jewish and Hellenistic Orient.32  

2. The phrase-ƢƄܼƉ 
 

A. Money: In the Oriental Semitic world, money has always played a major role in engagement. 
The bride was awarded by her father to the suitor for a certain sum of money. Therefore we 
are not surprised when we find a word for the expression: (take a bride) that originally means: 
(acquire at a price, buy):  ܼƄƉƢ . This word also reflects a common Semitic background of buying 
and barter. It points to the oriental custom of buying the bride from her father. Therefore the 
terms ŧƢƀƄƉ ܘ ŦܬƢƀƄƉ  come from the root ƢƄƉ, which commonly means to betroth or to marry. 
The noun form ťſܪŴƄƉ means betrothal.33 

                                                           
29 Hudra, III, 605. 
30  Ibid, 612. 
31  Ibid, 620. 
32 See Paul, Heinisch, Personifikationen und Hypostasen im Alten Testament und im Alten Orient= Biblische Zeitfragen 
9, 10-12, Münster 1921. 
33  Payne Smith, Dictionary, 216,272; R. Murray, Symbols of church and kingdom, Cambridge, 1975, p.132.  



9 
 

 
 

   
    Then it shows how much this word has been preserved in its old meaning in the language of the 
rite of engagement. This is proved by the fact that even this term applies to the relationship between 
Christ and the Church, the price that Christ had to pay to his bride is clearly mentioned in the 
following prayer in the ŦܘܙܘܬƢƃ of the morning service on the 1st Sunday of the church consecration: 
 

 ܼƀƤƉ ܵŷť  ܼܿƉܕ ܼƄ ܵƢ ܿܗ  ܹƖƆ ܹܬűܗ  ܼܿƙŨ ܼŬ ܹƢܘܼܿ  ܗ ܹƉܕų  ܿſܼ ܼƀƠ ܵƢŧ.34  
Christ, who have betrothed his bride through his body and his precious blood. 

 

 ܼŴŹ ܼܿŨƁƄƀ  ܹƕ ܵܬűŦ  ܼܿƟ ܼſű ܵƬƤ  ܼܿܘ ܼũƣ ܼƀ ܵƬŷ  ܼƄƉ ܼƀ ܹܬƢܕܼܿ  ܗ ܼƀƤƉ ܵŷť.  

ƟƢ ܼƄƁ  ܼܿŨ ܹƉűų.35ܹ ܘƘܼܿ  ܗƆ ܼƄƁ  ܼܿƘ ܼŬ ܹƢܹ  ܒܼ ų̄ܘť  ܼŴŷŨ ܹŨų  ܿſܼܨŨܼܵ ܕܼܿ   

Blessed are you, holy and glorious Church, the betrothed of Christ, who with his love wanted to give you his body and 
save you with his blood. 

 
   Therefore his commitment is the highest imaginable, which is the giving of his body and blood; 
the bride is bought in the truest and most real sense. The same thought is expressed in a passage 
from the wedding ritual: we pray on your cross, through which the holy church was redeemed and her heavenly 
bridegroom was betrothed.36 Hence the East-Syriac liturgy is absolutely right when it likes to use the 
expression  ܼƄƉŦܬƢƀ  for the church as bride next to ƬƇƃ. 

B. Christ's death on the cross: the moment of the actual completion of the work of redemption, 
emerges as the point in time and moment of the engagement. On the other hand, we are pointed in 
a completely different direction when we e.g. read the text on the Epiphany: 

ťƍƉŴſ ܗƢƄܼƉ ܬܗűƖƆ ŦܬŴƀƕƞƊŨ ųƍƀũƣŴƣ37.ܕ  

Today he has betrothal his bride, 
through the mediation of his groom’s best man. 

 

The betrothal between Christ and the church takes place at the river Jordan during the baptism of 
Jesus. The ťƣܪűƉ on the first Sunday of the dedication of the church contains this theme: 

 ܼſƢŨ ܼƄ ܼŴ  ܼƀƤƉ ܵŷť  ܼܿƉܕ ܼƄ ܹƢ ܼƃƁ  ܹƆų . ܼƉƎ  ܼܿƉ ܵƀť  ܼܿƉܕ ܿŴƊƖ ܼſܕ ܵƬܼ.38  

Blessed be Christ who has betrothed you the church to himself from the waters of baptism. 
 

                                                           
34  Hudra, III, 586, 602. 
35  Ibid, 602. 
36 The marriage Ritual of the Church of the East/ ،ťƌŴƍū ƢźƟܘܕ ƬƆŴƃܘܕ ťƃܪŴŨܘܕ ťſܪŴƄƉܕ ťƐƄŹ Ṭaksā da-mekūryāṿa-d-
būrrākāṿa-d-kūllālāṿe-da-ḳṭārgenōnāar gen-on-a, Iraq- Baghdad, 1995, 19. 
37 Berlin Manuscript.100 Bb. 
38 Hudra, III, 585. 
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   Here the baptism of Jesus in the Jordan is plainly presented as the date of the engagement. The 
following passages reveal expressly that the engagement of the church, the bride of the heavenly king, took 

place when Jesus was baptized in the Jordan: 
 

ƎƌܪܕŴƀŨ ŧܪųƌ ŧƢƄƉܐܬ Ŧܬűƕ ťƌƦŷƆ ťƍƀƊƣ.39  

In the river Jordan the church was betrothed to her heavenly bridegroom. 
ƎƉ ťƀƉ ܗűũƕ ܗƦƇƃ.40  

From the water he made her his bride. 
 
    From these passages, one thing emerges with all obviousness: There is no longer any question of 
a price or a bride price. In contrast, the sharp emphasis is on the baptism of Jesus in the Jordan, or 
in the water in general, an impression which is exacerbated when we follow model of the close 
association between water and ƢƄƉ used at one point in Old Testament salvation history: 
 

 ܼܿƕƈ  ܹŨ ܵƢŧ  ܼܼܿƄƉƢ .ťƠܵƘ ܪ ơŷܵƐſܼƧ ܪܼܿ ܿŵܼƖܵƀܼƆܹܐ.  

 ܿſܼܘ ܿŴƠƖ ܼܒ  ܵƢƆ ܹŶƀƈ  ܼܿƕƈ  ܹŨ ܵƢŧ  ܼܼܿƄƉƢ .ťƣܹŴܼƉܬܘܼܒܼ  ܘ Ƣ ܼ ܿƄܼƉܪܵܐŴܿƘƞܸƆ.  

Ǝ .ŦܪܕűŦ ƎƉܼ  ܿŴſ ܵƌܬܵ Ɖ ܵƀŷ ܼܿƍƎ  ܼܼܿƄƉ ܹƆƢų  ܹƕܼܿ  ܦܘܐܵ  ŴܼƀƕܵƞƊܸŨ Ǝƍܵܬܼܵ ܿŶܼŴܿſ41.ܕ  

 
At the well, Eliezer betrothed Rebekah to Isaac; 

At the well Jacob betrothed Rashel; 
Likewise, Moses betrothed Zipporah, 

Also who gives us life took the church of the bride from the Jordan through the Mediation of John. 
 
  C. There is close connection between water and engagement, which a bath of the bride and groom 
prior to engagement would have merged with the word ƢƄƉ in the Conceptual unit: from the water 
take the bride. On the other hand, not only that a bridal bath is mentioned; that shows in the use of 
the Old Testament models, but also with them something happens at the water, at the well.42 
    Christ baptism is his betrothal to the church, the moment when john the Baptist reveals the 
bridegroom to the expectant bride. The baptism of Jesus is an archetype of the baptism of 
Christians in which the believers become the bride to Christ. Which expresses in terms of spiritual 
marriage the intimate relationship between the faithful and Christ the heavenly bridegroom, which 
begins with baptism. The bridal bath of the church in the Jordan River has a special importance in 
the liturgy of the church of the East. For that reason, in East Syriac liturgy, as in all other Eastern 
Christian liturgies, the epiphany is primarily the feast of the baptism of Jesus in the Jordan. With this 
power granted to water, the Savior washes His Church to purify and sanctify it. We find this in the 
following text: 
 

                                                           
39 Berlin Manuscript, 102 A. 
40 Ibid. 101 A. 
41 Hudra, I, 645. 
42 Odo, Casel, Die Taufe als Brautbad der der Kirche, in Jahrbuch für Liturgiewissenschaft 5, 1925, 144-147. 
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 ܹƕ ܵܬűŦ  ܼܿƃ ܵƬƇ  ܼܿƞƉ ܼܿŨ ܵܬƦŦ . ܼƦ
ܿ
Ƈܼ ܿƃܼ ťƄܵƇ ܿƉܼ Ƣ ܿŨܼܬܼ ̄ܘ ŧܵܗܪŴܼƌ.  

 ܼܿƣ ܼܿũŷƁ  ܵܝܘܕܵ ܘܐ  ܼܿŷƆ ܼƦ ܵƌť  ܼܿƊƣ ܵƀ ܵƍť.ƎƉܼܕ Ŵūܵ ťƀܵ ܿƉܼ  ܵƬܼſܼܕŴܿƊƖ ܿƉܼܕ .ŴƀƄܼƀܹƐ ܿŶܼ ƁƄܼƣܹű ܿƟܼܬܹܗ ܘŴܼũƀ ܿźܼŨ.43  
 

O church, adorned as bride, the bride of the king and the daughter of light, glory and confess the heavenly 
Bridegroom who has purified you within the water of baptism and sanctified you in his grace. 

 

  The nuptial union of Christ with the church is preceded by a nuptial bath. 44 This reference is to the 
baptism of Jesus in Jordan River was consecrated by the Holy Spirit. Before the betrothal, the 
church was covered with dirt, impurity and wounds. These two concepts of purification and 
sanctification play role in the basis of the bride relationship. Only from here can the appearance of 
the water be justified in the context of the engagement. To do this, we need to look at the state the 
bride was in prior to purification and sanctification. She herself gives us information about this in 
some places: 

 ܼƀũƣ ܵƬƠ ܘܹ ̄ܗ ܼƦſ  ܼܿܘ ܿźܼƉ ܼܿƢ ܵƬƘ .Ƣ ܿŨܼܘ ťƄܵƇ ܿƉܼ ųŨܹŴܼŷŨ Ɓƍ ܿƟܼƢ ܿƘܼ.  

ƀť  ܼܿƕ ܼܿŨƞƁƍ. ܼƦƀƖܹŹܵ ܘŨ ܸƊ ܵŷƤť  ܼܿƉܼ ܘܼܿ  Ŵŷܵƀܵƍ ܝ̈ܬܘƦƇܵƟܼܼ  ܘܼܿ ܿŨܼ̈ƭ...  

 ܼƀƃƢ ܘܵ ̄ܗŦ  ܼƀŨŴ  ܼܿܗܘܼ ܙ ܵƉť ܘܹ ̄ܗ ܼƦſ .ƁƍƇܵƉ ťƊܵƀܼƐ ܪųŷܹſܹ ܘܼܿ ܿŨܼ.45  
 

I was abandoned and worned out; 
The king's Son in his love redeemed me; 

He nursed me with oil and water  
So that I forgot my ugliness because of his blissful goodness. 

I was repulsive and full of a bad smell; 
But he filled me with its sweet scent. 

 

   This picture of the repulsive ugliness of the bride is animated by numerous individual features. 
There we hear of the bride's filth-Ŧ46,ܨܐܬ of her stains-ƬƉܬŴƃ,47of her defilement- ŦܘܬŤƊŹ.48 Hence she 
is also called the daughter of darkness- ܬƢŨ ťƃŴƤŶ .49 

                                                           
43 Hudra, III, 601. 
44 It is worth mentioning, according to the Assyrian nuptial customs also find special habit this genre survives among 
other Assyrian tribes of the Hakkari region and possibly also in the Mosul plains, that last night before the wedding day, 
the groom takes shower was accompanied by some old traditional songs which called (  ťƍƀƇƆ which derived from the 
word night) mostly sung by respectable women at night that symbolizes to the water of baptism in which church 
betrothed to the heavenly groom. See: Donabed, Sargon. 2007. ‘The Assyrian Heroic Epic of Qa†ine Gabbara: A 
Modern Poem in the Ancient Bardic Tradition’, Folklore 118, 350. Also the term is probably connected with Kurdish 
leylan ‘tune, melody, song’, compound verb lêlandin or lîlandin ‘to sing, shout. See: Chyet, Michael L. 1995. ‘Neo-
Aramaic and Kurdish. An interdisciplinary Consid 44 eration of their Influence on Each Other’, IOS 15, 251. 
45Hudra, III, 602. 
46 Ibid, 602. 
47 Ibid, 627. 
48 Ibid, 609. 
49 Ibid, 599. 
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   The effect of this state of ugliness and depravity is, of course, the total inability to awaken a man's 
love. Abandoned, she sits there impotent to free herself from her bitter lot. Then the heavenly 
bridegroom comes out of sheer grace and love and descends into the waters of the Jordan, where he 
washes all her filth, takes away all other ugliness, everything repulsive, so that after this baptism she 
stands there in radiant purity and kindness in perfect holiness. So the bath of baptism is a necessary 
prerequisite for engagement. Because the heavenly bridegroom cannot take one as a bride, of which 
he should be ashamed. Therefore he feels compelled to first put the bride in a state worthy of him.  
This makes it completely understandable why water, baptism, could grow together with the term ƢƄƉ 
to form such a unity. That is why bridal bath has no ancient pagan background, but the series of 
thoughts described above that turned the Epiphany as the feast of the baptism of Jesus into the 
bridal feast of the church, which expressly states that the engagement of the church, the bride of the 
heavenly king, took place when Jesus was baptized in the Jordan.50    
   Also besides Baptism water there is another source of cleaning and sanctification which is the 
blood of Christ. The process of purifying and sanctifying commenced in the baptismal water is 
continued through his suffering and death. Through his blood Christ washed away the saints and 
purified the church. His blood became the instrument of her liberation. By his suffering and death 
he liberated her bride from the yoke of sin and from the slavery of demons. This interpretation is 
also proven by the texts that speak of cleaning, of washing, but do not mention water with a single 
syllable: 
 

 ܼܿŨ ܹƉűų  ܼܿŶ ܵƀť  ܼܿƢƉܩ  ܼŴƃ̈ ܵƉܬ ܹƦ ܼƃƁ.51  
By his living blood 

he cleaned your stains (dirt). 
 

ŴƍƟ ܹƉų  ܼܿŶ ܹƀƐŴƀƄ  ܼܿƟ ܹƣű ܼƄƁܿ ܕܼܿ  Ũ ܵŷťܼ ܕܸ  Ũ ܼܿƀűܼ ܕܼܿ   
 ܼܿƕܘ ܼũ ܹű ܼƃƁ  ܹƆų  ܼܿƃ ܵƬƇ  ܼܿƞƉ ܼܿŨ ܵܬƦŦ.52  

By sacrificing himself, he cleansed and sanctified you 
and made you the ornate bride for himself. 

 

      As a source of purification, therefore, the one cited here is the one through which the water of 
Baptism first gets its purifying and sanctifying power: the redeeming death of Christ.  Whether it is 
the ƢƄƉ from the water or through Christ's sacrificial death, it is always basically just one thought: 
Christ acquires his bride through the work of his redemption. 
 

D.  Christ gave his entire life as the bridal price for the bride. He purified her in the Jordan River 
and vested her with the robe of glory. The baptism in the Jordan River symbolically anticipates the 

                                                           
50 The marriage ritual of the Church of the East,   ťƌŴƍū ƢźƟܘܕ ƬƆŴƃܘܕ ťƃܪŴŨܘܕ ťſܪŴƄƉܕ ťƐƄŹ ,Ṭaksā da-mekūryāṿa-d-
būrrākāṿa-d-kūllālāṿe-da-ḳṭārgenōnāar gen-on-a Urmia, at the press of the Archbishop of Canterbury’s mission, 1892, 
25.   
51 Hudra, III, 628. 
52 Ibid, 593. 
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sacrifice on the cross. The baptism of the Jordan, which Christ accepted, is a symbol of a second 
baptism. According to Luke 12,50 Jesus speaks of a death baptism on the cross. When he 
submerged in the waters of death, and after three days he raised victorious over life. There is a knot 
linking Jesus' first baptism in the Jordan and his second baptism in the Paschal Mystery consisting of 
the Cross, Death, Descent to Hell, and Resurrection. This necklace is a chain in which he crowns his 
fiancée, the church, as his wife. 
 

    The wedding of Christ in his baptism is a symbol that anticipates his death, which will take place 
on Golgotha, where the Church will be born from his side: The second Eve from the second Adam: 
blood and water came out, that is, the Church, which is built on the side of Christ. Therefore, the 
water and blood which flowed from his side is the symbol of baptism and the Eucharist that make 
the church. Just as it was with Adam, only his bride was taken from his side, since Adam's wife is his 
side, so the blood of our Lord is his church. From the side of Adam came death, from the side of 
our Lord life. To sum up, the event of the cross is the event of Christ’s wedding with the Church. 
The second wedding of Adam with the second Eve that emerges from his pierced side is an 
authentic expression of the highest meaning of the death of the cross, which is an act that the Lord 
performs for us, for the sake of union with us, before it is an act for our sins. Therefore, the 
Christian in his baptism does not accept only the forgiveness of sins, as this was the content of 
John's baptism. The baptism of Christ goes further than that. It is the beginning of the betrothal 
with Christ. It is a participation in the first and second baptisms of Christ. St. Paul talks about it, 
saying: “For as many of you as were baptized into Christ have put on Christ” (Galatians 3:27). There 
is confusion, union, mystical Qur'an in Christian baptism.  
     The church is aware of the bridal price that her bridegroom gave her in his love. As it was 
mentioned before, the bride needed a very special purification and sanctification in order to become 
reasonably worthy of the bridegroom's love. And Our Lord clothed his bride with joy and made her 
face shine with his heavenly glory. Her Beauty consists in her perfect compatibility with her 
bridegroom. Now that this purification has taken place, the texts never tire of singing about the 
beauty-ŧƢƘŴƣ, shine- ŧܗܕܪ and jewelry of the bride. And a word from the hymn proves that what is 
being said of her is not a little, from the ƟƬƇ of the night service on the 4th church sanctification 
Sunday and the evening service of Tuesday of the 3th church sanctification week: 
 

 
ܿ
ƆܼƦƀ  ܼܿܐ ܼƅſ ƣ ܼŴ ܹƢƘ ܼƃƁ  

 ܹƕ ܼܿű ܼܬ  ܼŴƟ ƣܵܕť  ܼܿƃ 
ܿ
Ƈܼ ܼƦ  ܼܿƉ ܵƄƇť.53  

There is no other beauty like yours, 
O Holy church, bride of king. 

 

Ɔų  ܼܿƊƆ ܵƄƇť  ܼƀƤƉ ܵŷťܹ  ܝܘܕܵ ܐܵ   
ŬƏܕ ܗܬܹ ƃƁ  ܿźܼŨ ܼŴũƀܼ ܕܪܹ ܗܸ  Ɓܼ ܐܼܿ  

Ŵƣ ܹ̈ƢƘŧ  ܼܿƊƣ ܵƀ ܹƍťܼ  ܢųƇܘܿ ŨƁƃܼƦܹ  ܼƄŨܼ ܘܨܼܿ   
ų̄ ܼŨ ܹƇ ܼƄƁ.54ܕƢŨ ܵŶť  ܿſܼܘܼ   

Thank the King Christ who made your shine great in his grace 
and adorned you with all heavenly beauty in the spirit that he gave you. 

 

                                                           
53 Hudra, III, 625, 608. 
54 Ibid, 619. 
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     But as it is already said in the Psalms that the whole beauty of the king's daughter is inner, also 
the songs emphasize the spirituality, that the supernatural of this beauty. This is how one of the 
Vespers sings on the first Sunday of the church sanctification: 

Ŷ ܹƍť.55ܵ ܪܘܼ  ŴƤŨ ܵƢƘŧܼ  ܗƦŨܹ ܨܼܿ   

He has adorned them with spiritual beauty. 
 

  The same emphasis on the supernatural in the beauty of the bride is to be found in the expressions 
which attribute this beauty to the father as the divine originator: 
 

 ܿŴƟƁƣ  ܼܿƃ ܵƙť  ܼܿƣܘ ܼܿũŸ  ܹƕ ܵܬűŦ  ܼܿƉ ܼƬܵƄƇ  

.ŧܗܪܵ Ŵƌܼ  ܬܼ ŨƢܼ̄ܿ  ܐܘܿ  ܝűŶܵ ܘܼܿ  ƞܚƘܼܿ ܬܼ ܘܐܸ   

 ܼƃܕ ܹƇų  ܼŨŴܼƣ ܵŷ ܿų  ܼƉƎ  ܹŨ ܼƦƀ  ܼܿܐ ܼŴŨܼ ܿ56.ܗ  

church the queen clap your hands; sing praises; 
Rejoice and delight, daughter of light; 

For all her glory comes from her father. 
  
    This incomparable, heavenly beauty of the bride is enhanced by the jewelry-ƬŨܨ she puts on. First 

of all, her robe ƨźƏܐ  - Ƭŷƌ  should be mentioned as the most exquisite jewelry of the bride. In 
summary, ƨƟfrom the ťŨܬŴƉ of the Epiphany sings about it: 
 

 ܼƀƤƉ ܵŷť  ܼŴƌ ܵܗܪŧ  ܼܿƣ ܼſƢ ܵƢŧ  
ܗŨ ܵƊƖ ܹűܼܿ  ܗűܬܹ ƖƆܹ  ܝŶ ܵűܼܿ ܕ  

Ɖ ܼܿŶƦ ƨܵũܸ  ܕźܼƏƈ  ܵŷŨŴܼƣť  Ƨܵܿ ܐܸ  ųƤũƆܿ ܘܐܼܿ   
57.ܬƢƟܼܿ ܙܕܼܿ ܐܸ  ťܕŴƟ ƣܼܵ  ܚƢŨܘܼ ܕܼܿ   

Christ, the true light, 
who made his church happy in his baptism 

and she dressed in a garment that never wears out, 
as it is woven by the Holy Spirit. 

 

 

   After purifying his bride from filth, Christ clothed her anew in marvelous garments. This indicates 
her status as the children and the holiness given to them by the Holy Spirit. That means the clothing 
with which she is adorned is spiritual and immortal. This is the glorious and scarlet – ťƌŴūܐܪ garment 
woven by Christ. Also that is made out of fine gold. Her vestments show her likeness to Christ.58 

 

                                                           
55 Hudra, III, 579. 
56 Ibid,  627. 
57 Hudra, I, 641. 
58 Toma. Darmo, The Ritual of betrothal, blessing, crowning and interweaving of the bridal chamber, Trichur, Mar 
Narsai Press, 1960, 63. 
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   There are three things that are stated here about the garment: Garment of splendor, not wearing 
out, woven by the Holy Spirit. The first term ƈźƏܐ ťŷŨŴƣ  is very common and what we just got to 
know under the heading of beauty: the sublime endowment of grace in the church, which is above 
any concept of earthly beauty. This supernatural endowment of grace is essentially eternal, immortal, 
since it is a participation in the divine nature. Therefore the garment of shine appears as never 
wearing out or as shining, immortal light. 
 

Ŵܼƌ ťſܵŤܗܪƨܵźƏ ŧܵ ܐܸ  ƤũƆ ܼƄƁܹ ܐܼܿ  ܿūܼ  Ƨܵܕ Ƣ ܿźܼƘܵ.59  
He has wear on you a robe of the sparkle light that never wearing out. 

 

 This text includes a reference to the garment of glory that Adam lost, and the work of Christ 
which aims to re-clothe Adam with the garment of glory. The history of salvation is to some extent 
the re-dressing of humanity in the garb of glory that it lost among the trees of Eden. 
    Furthermore, according to St. Ephrem, Christ comes to earth wearing the garment of our 
humanity in order to restore in his incarnation the brilliance of glory that this humanity had lost by 
turning away from God. There is a relationship between the mystery of the Incarnation and the 
garment of glory, for Christ is the bridegroom who wore his wedding dress, which is ultimately our 
human body. The second reference is to the sanctity of our body, for the body is the dress of the 
incarnate Christ, so he says: “Let our bodies shine, which is your garment“. And this garment of 
glory is in fact the dress of the wedding feast of creation with its Creator. It is the garment that 
believers receive at Baptism and whose purity they must preserve Even the eschatological wedding 
at the coming of the Lord in glory.60 
    This also corresponds when it is indicated that the garment was made by the Holy Spirit or when 
the king's son appears as the Maker elsewhere: 
 

 ܼܿƣ ܼܿũŴŷ  ܼܿܐ ܵŴūܪ ܹƌť  ܼܿܕ ܼܿƟܙƢ  ܹƆƁƄ  ܼܿŨƢ  ܼܿƉ ܵƄƇť  

Praise the purple that the king's son wrought for you. 
 

   But something else surprises us about this text: the robe is referred to here as  ťƌŴūܐܪ - Scarlet -
purple. We find a similar text in the wedding ritual: Who is the one who goes all dressed in purple?61  
We also find this color ťƌŴūܐܪ in liturgical commentary of Ishoyahb IV in question 104 regarding the 
cross that is placed on the altar, the purple coloring on the Cross is the likeness of the purple with 
which the priests62 covered our Savior when they brought him to be crucified. 63  

 

 

                                                           
59 Hudra, III, 625. 
60  Sebastian Brock, The Luminous Eye, 85-97. 
61 Heinrich Denzinger, Ritus Orientalium, coptorum syrorum et armenorum in administrandis Sacramentis, Vol. II,  
Würzburg 1864, Graz 1969, 449. 
62 The writer is not very exact as regards the biblical data. For the priests and not the soldiers are mentioned here as 
mocking Jesus, against the testimony of the Gospels (27:28) that Jesus was put on the cross in his own clothes. 
63 Willem Cornelis Van Unnik, Nestorian Question on the Administration of the Eucharist, by IshoYahb IV. , New 
Jersey, 2006, 180. 
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     Also Mar Isho dad of Merv (9th Century) in his commentaries of St. Matthew (27:28) says: 
Roman Soldiers dressed him with the form of a king's dress as mocking him and  he called it the 
scarlet robe,  king was only was authorized to wear the color of purple, as well the mystery of this 
was marked in the sprinkling and purification of the people, and in the thread on the hands of Zarah 
(Gen 38.30),64 and in the thread that was in the window, instead of the robe(Josh. 2:18).65 Likewise, 
the scarlet, which was used to consecrate the Egyptian and Greek kings, was given to the Maccabees 
in honor; the Priests took them and presented them before Pilate, saying, here are the crimson 
things that he prepared for himself (Jesus), pretending to the kingdom, and plotting to raise rebellion 
against Caesar. They unwillingly portrayed the reality of future facts, by means of the crimson, that 
he truly is king of the worlds. 66 We conclude from this that the scarlet color symbolizes that Christ is 
in the king of kings and also symbolizes the blood of salvation. The two symbols are centered in the 
Cross. 

   In Addition, According to Priest Abu Al-Faraj (11th Century), it was the custom of the Greeks and 
Romans that if the king sat, he would wear a scarlet robe. The soldiers did this to Jesus with sarcasm 
because they heard the Jews and Pilate say of him that he said I was the King of the Jews. And if 
they themselves took that out of mockery, then the divine and eternal mysteries are hidden in their 
work, because in reality he is the King of kings and Lord of lords, but his spiritual kingdom is on the 
hearts of those who believe in Him. His being stripped naked is a sign of the human race taking off 
the garment of sin which it had been wearing with Adam's fall into disobedience. And Jesus wore 
the scarlet robe, a sign of the return of the human race to the garment of splendor that God adorned 
in the past.67 

    According to the martial liturgy, after blessing the wedding dress, the priest consecrates the colors 
that adorn the bride; this is intended to emphasize the elegance. Here bride stands in the place of the 
Church. Christ perfected the beauty of the church his bride. Her beauty increased like rose flowers 
and spring blossoms.68 By blessing the bride's garments that symbolizes what God has dressed for 
man according to the Book of Genesis, and what he will wear for him in the coming world of the 
garments that do not wear out, as well as referring to the baptism of water and the spirit, and to the 
                                                           
64 Zareh pulled out his hand, and the midwife tied his hand with a scarlet red thread, but he inserted his hand to get 
Perez out, and after him Zerah. Some fathers see in Zerah an example of the Jewish people, who should have been the 
firstborn. He extended his hand and received the law of blood sacrifices (the scarlet red thread), but he refused to 
believe in the Christ symbolized by the sacrifices, so he raised his hand again and lost the birthright that Perez had taken, 
the representative of the nations who had the firstborn of the spirit. 
65 The scarlet thread = the scarlet rope is the same rope that the two spies descended on from the window, and it is the 
same one that Rahab had to tie on it. And the scarlet thread refers to the blood of Christ, “For without the shedding of 
blood there is no forgiveness” (Heb 9:22 + 1 Peter 1:18,19). The sign that was given was the "scarlet thread", referring 
to the blood of Christ, without which salvation is impossible. If we understand this, the rope with which the two spies 
escaped must be the same rope with which the house of Rahab and Rahab herself escaped, and the rope symbolizes the 
blood of Christ. This is the same as what happened to the people who were saved by the blood of the Passover lamb on 
the night of the Exodus from Egypt, when they put the blood on their gates. Note that whoever will be outside the 
house in both cases will perish, and the house symbolizes the church, so there is no salvation outside the church. 
66 The Commentaries of Ishodad of Merv, Bishop of Hadatha of Assyria (c.850 A.D.) on the New Testament, Volume I, 
the Gospel in English, Edited and Translated by Margaret Dunlop Gibson, Cambridge, 1911, 111. 
67 Priest Ibn Faraj, Interpretation of the four Gospels in Arabic, Cairo, 1908, 465-466. تفسير للاربعة اناجيل المشرقي اي القس ابو الفرج, .    
68 Marriage Ritual, 31. 
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splendor and beauty that Christ gave to his church by his grace. Which expound two things: the 
renewal in life with the garment of immortality and the robe of love and peace put on.69 

    The colored robe  ̈ƌŴūƍť70  worn by the Bride was already used in previous centuries in churches, 
but, unfortunately, over time, this custom disappeared.71 The same is the case when the robe is 
shown to us as being decorated with fine gold: 

 ܼܿƞƉ ܼܿŨƦ  ܼũƆ ܼŴ ܹƣų  ܼܿűŨ ܼܵŨܗť  Źܵ ܼܵũť.72  

Her robe is adorned with good gold. 
 

This decoration of gold makes the beauty of the bride a sight for the eyes of angels and people: 

ť  ܼŴƣ ܹƢƘ ܼƃƁܗƦƣ ܼƁƇƉ  ܼܿűŨ ܼܼܿŨܼܿ ܐܸ   
 ܹƖƆƎƀ  ܸƕ ܵƇ ܹ̈ƀ ť ܼܿܘܬ ܵƦŶ ܹ̈ſť.73  

Your beauty was perfected in gold 
In front of the Angels the upper world and lower world. 

 

And according to what we have said above about the link between the beauty and adornment of the 
bride and her purification and sanctification, If we find at some time the time of the garment of the 
glorified garment, it did not take place in the baptism of Jesus in the Jordan, nor in his sacrificial 
death on prayer, but it will be done in his second coming of judgment: 
 

 ܵƉť  ܵܬܹ ܕܐŦ  ܼŨŴܼƤŨ ܹŷų  ܼܿܪ ܵŨť  

 ܼܿƉ ܸũƇƥ  ܵƆ ܿų  ܸܐ ܿźܼƏƈ  ܸܬ ܿŴũƣ ܵƬŶ.74  

When he comes in great glory,  
He wears her in a garment of splendor. 

 
In addition to the robe, special attention is given to the crown- ƨƀƇƃ in the hymns, and sometimes 
also,  ܼūܬť  as an ornament and piece of jewelry for the bride, which we get it in the hymn on the 
morning of the fourth Sunday of the Church sanctification: 

                                                           
69 Marriage Ritual, the blessing of the bridal clothes, 22-28. 
70 It is a colorful garment that is placed on the bride. The content of prayer expresses the clothing of chastity given by 
God to human nature, the incorruptible vestments of eternal life in the new world. Unfortunately, it is no longer used at 
the present time, which was previously utilized. See: Bishop J. E. Manna, Chaldean-Arabic Dictionary, Beirut, 1975, 98. 
71 The Rite of the Marriage, 15. We find this habit until now in the Orthodox churches, especially the Coptic Church, 
where the couple wear special ecclesiastical robe. Through prayers, we discover the spiritual treasures and spiritual 
blessings in them. We remember here parable the wedding banquet of the son of the king (Matthew 22: 2 - 14); In which 
the king found a man who was not wearing wedding clothes, so he ordered the servants to tie the feet and hands of this 
man and cast him into the outer darkness. These garments refer spiritually to the wedding garments that the Lord gave 
to the Church. So, in these garments there are spiritual gifts, which aid in salvation, and be a source of joy and 
cheerfulness, and lead to glory. The Lord asks us to prepare for the heavenly wedding by being on that day wearing 
wedding clothes. And the Church wants in her wonderful rite to raise our eyes to the heavenly wedding. 
72 Hudra, III, 607. Remarkably, in the Coptic rite of marriage, we find that the priest prays on gilded clothes. It is a robe 
made of precious fabric, all decorated with crosses, often golden in color, and it is placed on the shoulders and covers 
the whole body from the front and the back. But it is open from the front and has no sleeves. 
73 Ibid,  601. 
74 Ibid, 612. 
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 ܼܵƦŨ ܵūܼť  ܸܕܪܵ ܕܗŧ  ܼܿܨ ܹƦŨ ܼƃƁ75  
He has adorned you with the crown of dignity. 

The expression ťūܬ ŧܕܗܕܪ  immediately highlights that characteristic of the wreath and the great 

emphasis in the beauty of the bride dress: ܫŴũƆ ťŷŨŴƣ، ŧܗܕܪ , so we also meet here with still her 

garment was emphatically called: ƨƀƇƃ ƬŶŴũƣܬ، ƑƇƀƇƃ ŧƢſܗܕ . This wreathed beauty derives from the 
glories of the Father it can be sufficiently noted in the following passage from the hymn at the ťŨܬŴƉ 
Prayer of the Fourth Sunday of Sanctification of the Church: 
 

 ܼ̈ƀƇƃ ƨ ܼܿűūܠ  ܵƆ ܿų  ܼƉƎ  ܼܿܙ ܼƀƆ ܹ̈Ơť  
 ܼũƣ ܼƀ ܹ̈ŷť  ܼŴƌܗܪܵ ܕŧ  ܼܿܕܐ ܼŨ ܿŴƭ  ܼܿƃ ܵƀƐť.76  

He wove crowns for her from the glosses,  
Glories of light of his hidden father. 

 

         Also remarkable here is the fact that there are several crowns when we come across a text on 
Epiphany, the groom lays wreaths on the heads of the individual Baptizers: 

ƣܵť ܕŴƠŶܼ ܕܪܘܼ  ƣ ܵŴƇŦ  ܼܿƍŨ ̈ƀťܼܿ  ܕƧܵ  ܘܘܕܵ ܐܵ   

 ܼܿŷƆ ܼƦ ܵƌť  ܿܘܕܗ  ܵƏ ܹŤܡ  ܼƀƇƃ ̈ƨܹ  ܹƢŨ̈ ܼܿƣ ܿŴƄƀ77.ܢ  
Holy Spirit's sons, give praise to the bridegroom 

who puts wreaths on your heads. 
   

               God adorns the church with the utmost glory befitting His status. Here Christ the king 
decorates the Church like a queen. The glorious bridegroom espoused to the church is the one who 
puts on crowns and anoints priests and before whom all the kings with their crowns bowed their 
heads and adored him. Here the bride stands in the place of the Church. Christ perfected the beauty 
of the church as his bride. Her beauty increased like roses and spring flowers. After all, the church 
now deserves to stand on the side of the Lord.78 There are many prayers in the east Syriac liturgy 
that describe the unique beauty of the Church as the bride.79 There is no earthly splendor over the 
crown; it is heavenly and divine. As Christ himself is a reflection of the glory of the Father, also this 
brilliance of light is transmitted to all that Christ made and designed. In this sense there is another 
hymn ƨƟ: 

 

 

                                                           
75 Hudra, III,  632. 
76 Ibid, 627. 
77  Hudra, I, 669. 
78 Marriage Ritual, 28. Also we find out practically that in the marital ritual, after all purification (Baptism), drinking the 
cup (salvation blood) and the blessing of the clothing and crowing, comes the bride to the side of the bridegroom on his 
right (church in Christ’s right side), which was standing far from the bridegroom, and the evidence for that is when 
drinking wine from the blessed up. The rite commands that the priest is the one who gives the cup to the groom, but the 
deacon grants it to the bride because if the bride was next to the groom, it was from the plausible logic for a priest to 
give her the blessed cup to drink in same location.  
79 Marriage Ritual, 26. 
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 ܸųŨ ܵܕܪŧ  ܼŴƤŨܘ ܼŨ ܵŷť  ܼܿƃ ܵƇƇ ܿų  

 ܼܿŨƢ  ܼܿܐ ܵƆ ܵųŦ  ܹƖƆ ܹܬűܕܼܿ  ܗ ܼܼܿƄƉƢ.80  
With splendor and glory 

Son of God crowned the church 
That he chose to be his bride. 

 

 In addition to the unearthly luster that is appropriate to the bridal crown, the precious stone - 
ťƖũŹis also occasionally highlighted with which it is decorated. Indeed, it is Christ himself who 
decorates the crown, just as he himself puts the bride's crown on the head: 

 ܿźܼŨ ܼũ ܹƖť  Źܵťܹũ̈  ܼܿܨ ܸŨƦ  ܼܿū ܹƆűų  

 
ܿ
Ɔܼ ܼƄ ܼƀƇƈ  ܼŴƣ ܼŨ ܵŷť  ܵƏܕƋ  ܼܿƕƈ  ܹܪ ܹƣ ܼƄƁ.81  

With fine, noble stones he has braided  
the wreath of glory that he put on your head. 

 

Robe and crown are the most exquisite jewelry of the bride. In addition, also appears occasionally 
their fragrance - ťŷſܪ. And her dignity is charming and fragrant like incense .We find in Madrasha-
ťƣܪűƉ a meaningful hymn comes from the mouth of the church: 
 

Ŧ  ܼܿƖƉ ܼƀƠƙƎ  ܼƁƆ  ܼܿƟ ܼſű ƤܵŴ̈ƭ.82ܘܗܵ . ŷſų  ܼܿŨ ܼƀƐ ܵƊťܹ ܪܹ  Ɖ ܵƇƁƍܘܼܿ   

He filled me with his sweet fragrance and his saints embrace me. 
 

As well, the hymn of ƬƀƌŴƕ ťƠƀƇƐŨܕ  on the 4th of church sanctification Sunday tells about it: 
 

Ũ ܸƐƋܼ ܐܼܿ  ƃ ܵƀťܼ ܕܼܿ  ƅſ  ܼƀƘ ܵƉƢťܼ ܐܼܿ   

Ŷƀ ܼƄƁ  ܹƖƆƎƀ  ܵƍƇƃƥ.83ܹ ܪܹ   

He made your smell fragrant 
like pure incense before everyone. 

 

    In the above, we saw a close association between ƢƄƉ with three terms: purification and 
sanctification, beauty and adornment of the bride. By highlighting the interrelationships between 
these three areas, the clarification of the term ƢƄܼƉ in the area of bridal mysticism of the East Syrian 
liturgy is to have received significant support. East Syriac spirituality is the spirituality of the 
wedding. In writings from before the fifth century, the century of schisms, a special characteristic of 
East Syriac spirituality appears, which is its relationship with its Lord Jesus Christ. According to the 
anonymous interpretation of the ninth century on the Mysteries in his seventh treatise, the inner 
relationship in the celebration of the mysteries is revealed when it is interpreted according to a 
picture of the bridal mysticism, just as the acceptance of the sacraments is understood as a mystical 
and spiritual union with Christ.84  

                                                           
80 Hudra, III, 627. 
81 Ibid, 627. 
82  Ibid,  602. 
83  Ibid, 625. 
84 Idris, Emlek, Mysteriendeier der Ostsyrischen Kirche im 9. Jahrhundert, Die Deutung der göttlichen Liturgie nach 
dem 4. Traktat einer anonymen Liturgieerklärung, Band 30, München, 2004, 53. 
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   Also, the term of monk in the Syriac language is ťſűƀŷſܐ, and the meaning of this word, which goes 
beyond the Greek word which means the hermit, that is, the solitary from the world in sake to 
search of God. According to the ancient Syriac theology,  ťſűƀŷſܐ , He is "the only begotten Son", 
namely, Christ, the Son of the Father, and the monk is ťſűƀŷſܐ because, in the first place, he seeks to 
identify with and unite with Christ.  Therefore, the purpose of the monastic life is not to escape 
from work and stoic isolation, rather, the union with the beloved. 

    In conclusion, another peculiarity in the use of the expression ƢƄܼƉ should be mentioned here. As 
we have already observed in various places above, ƢƄܼƉ is not only used by the bridegroom, but also 
by other persons who appear as ŧܪŴܿƄܼƉ, as the mediator. Now it is interesting to know the usefulness 
of this term in our field. The apostles appear as  ܼƄƉ ܿŴŧܪ  first: 

 ܼƦŨ ܼܘ ܵƬƆ  ܼƄƉ ܼƀ ܼܿƢ ܼܬ  
ܿ
Ɔܼ ܼƀƇƤ ܹ̈ŷť.85  

A virgin delivered to the apostles. 
 

   After the resurrection from the dead, Christ appeared to his disciples and asked the apostle Peter 
to take care his sheep (John 16:21). Christ emphasized the importance of preaching in his name 
repentance and forgiveness of sins to all nations, beginning in Jerusalem, and that they would be 
witnesses in their preaching of what they saw, heard and certain of. And he restored to them his 
promise to send them the Holy Spirit, which the Father also promised them, and commanded them 
not to depart from Jerusalem after his ascension, before this Spirit clothed them with power from 
the highest, and handed them his job in saying: As the Father sent me, I send you. 

  This use of the term  ܼƄƉŧܪŴ  for the apostles (St. Peter and St. Paul)86 may come as a surprise at first; 
for one may take the baptism of Jesus in the Jordan River or his sacrificial death on the cross as the 
date of the engagement, either way, it is difficult to know to what extent the apostles had to offer 
any help and mediation. Here we do not think of the ideal church as a personification, but of the 
real one as it is represented in its individual children. These children of the church must first win 
their groom (Christ), through preaching and instruction. And that is the mission of the apostles.87   

     John the Baptist is considered the friend of Christ, the bridegroom, the mediator of the marriage 
of Christ and the church. The apostles are the agents in the betrothal of the church to Christ (2Cor 
11:2). Moses is also as described as playing the role of betrothed and he is the mediator for the 
covenant between God and Israel. In a slightly different sense, John the Baptist is referred to as 

 ܼƄƉ ܿŴŧܪ .88 It was he who performed the baptism of Jesus in the Jordan River and contributed in a 
unique way to the establishment of the bride's relationship between Christ and the Church as 

                                                           
85  Hudra, III, 613. 
86  Ibid, 585. 
87 Also, the Persian sage Mar Afrahat talks about the Lord, describing him as “the bridegroom,” while the apostles 
consider the “betrothals” – that is, one who prepares the bride for the groom – and considers the believers as the bride. 
See: The Demonstrations of Aphrahat, The Persian Sage, Gorgias Eastern Christian Studies, translated by Adam Lehto, 
NJ USA, 2010. See the Demonstrations, 14, 320-321. 
88 Hudra, III, 585.482; Marriage Ritual, 34. 



21 
 

Christ's friend, and bridal mediator.89 Moses is also described as playing the role of mediator of the 
covenant between God and Israel. The law is a pure wedding party, in which a pure wedding 
ceremony was held in the desert and erecting chamber on Mount Sinai. In a fuller sense, Moses 
appears as ŧܪŴܿƄܼƉ. He is a true mediator between God and the people of Israel.  

3. The Divine Proclamation through salvation ťƍƟܪŴƘ 

   We now consider the acquisition of the bride through Christ’s redemption- liberation (ܪƢŶ-ܩƢƘ). 
According to this conception; the bride is languishing in extreme captivity, in bitter fetters. Here 
comes Christ, pays a ransom, the highest imaginable, and the bride becomes free and is now 
completely his own.  

 ܵŶ ܵſűť  ܵܘܕ ܵƞſŦ  ܼܿܘƞƘ ܼſ ܵŷť  
 ܹƕ ܵܬűŦ  ܼܿƃ ܵƬƇ Ɖ ܵƬŷ ܿũܼ ܿƤܼ  

ܗܿ ̈ܝſܼ ܹűƇܿ  ܡƢƉŧ  ܼŴƣ ܼŨ ܵŷť  ܼŴƙŨܵ ܘܙܵ   
ƃ ܵƀťܵ ܙܼܿ  ŴܿƤƀܼƆ  ܼܿƉ ܵƄƇťܥ  

Ƙ ƟܵƢ ܿų  ܼܿŨ ܼƀƆƞ ܼܹũų.90ܼܿ  ܐܘܬܼܵ ܕܐܸ   
She is happy and dancing and cheering 

The church, the glorified bride;  
Sing praises from the mouth of her children to Jesus,  

The victorious king, who came and redeemed her with his cross. 
 
   The yoke under which the bride is imprisoned is described as a fallacy -ƁƀƕŴŹ. Obviously, this 
means the fallacy of pagan idolatry. This complete equality of fallacies with the idolatry of paganism 
alludes to the missionary conditions in which by the messengers of faith encountered them in 
Mesopotamia. For them at that time it was all about winning souls to Christ for the first time, not 
about returning of any heresies. 
 

 ܿſܼų̄ ܼܒ  ܵƆ ܿų  ܼܘƢŶ ܹܐ̈ܪ  ܼƉƎ  ܼܿƕ ܼܘűũܼ ܼܵܬŦ  ܼܿܕ ܼܿƦƘ ܼƃŧ ̈Ƣܹ  
Ŧ.91ܬܼܵ źܵƆ ܼŴƀƖ  ܬܼ ܘܵ ̄ܗ ƤƉ ܵűũƖŧܼܿ ܕܼܿ   

He gave her freedom from the service of the Idols 
That was enslaved to the fallacy. 

 
 
 
                                                           
89As well we find out practically this theological perspective in Assyrian wedding customs, especially in some villages in 
province of Hakkari in the previous centuries that the Best man as the mediator has responsibility to bath the groom 
(Baptism) when a child enters with him to take a bath, a symbol of the Best man who was called (ŧܪŴƕܙ ťũſƢƟ). In 
addition, we also find the role of the Best man in going with the Groom to take Bride from her Home in a solemn 
celebration. In the same vein as well in the Jewish marriage ceremonies best man duty is to prepare and conduct 
marriage ceremonies and above all to lead the bride in the procession to the groom’s house. The bridesmaids prepare the 
bridal bath and help to adorn the bride for wedding. See: L. Edakalathur, The Theology of Marriage, 177. 
90 Hudra, III, 579. 
91  Ibid, 612, 615. 
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4. Gift-Deposit - ťƌŴŨܪܗ- ƬƀƌƢƘ  
 
      Christ mentioned his bride under very extraordinary circumstances: out of love and grace, he 
transforms the repugnant ugly into a wonder of beauty, which amazes everyone. It doesn’t end 
there; he showered them with the most precious gifts. The East Syrian liturgy likes to use the 
wordťƌŴŨܪܗ as a special expression for these bridal gifts, but here it has completely lost its old 
commercial meaning. Furthermore, has also lost a lot of the Pauline (deposit) and thus it has 
become almost synonymous with the simple bridal gift. As in ecclesiastical canon, the rite of 
betrothal is considered a formal contract that cannot be annulled, as the parties are considered 
binding, and they can only be separated by decision of the church, since our life on earth symbolizes 
a period of betrothal where the fiancée receives gifts from her fiancé as a symbol of eternal bliss. But 
after his second coming, the time of bliss comes between the believer and Christ in the eternal 
association in the Father's Kingdom. The law also mentions not having marital intercourse during 
the engagement period, because it symbolizes the time of bliss has not yet come, because the law 
compares it with the period of preaching salvation and the kingdom.92 

There are two categories of endowments that are preferred as bridal gifts: 
 

A. The mysteries of the Lord Christ’s Body and Blood as the Price to the Church, both 
as an offering for us and as nourishment for us: 

ŧܪܵ ƣ ܵƢܕܼܿ  ƌŴ  ܼܿŶ ܼƦ ܵƌťܵ ܗܵ   

 ܼܿƘ ܼŬ ܹƢܗ  ܿſܼų̄ ܼŨ ܹƇ ܼƄƁ  ܼܿܪ ܼŨܗ ܿŴ ܵƌť.93  

             He is the true bridegroom, 
             who gives his body to you as a deposit. 

 

   The essential element of marriage condition was the dowry-ŧܪųƉ that the groom gives to the bride. 
It was a payment from the groom to the father of the bride and was an expression of the heart. In 
return, dowry-ŧܪųƉ was a legal duty to give gifts to the bride. According to the custom of the Jewish 
Christians, and in the early centuries of Syriac Christianity, both the bride and bridegroom would 
exchange gifts after their engagement, regardless of gifts of relatives.94 Also, in the spiritual 
relationship between Christ and the church, the groom offers the dowry to his bride. This dowry is 
incorruptible and eternal, which Christ paid to his bride in his body and blood with which she is 
nourished. Christ’s Body and Blood as the dowry to the Church.95 Christ the eternal bridegroom 
gave His dowry to the Church by shedding blood on the cross. In the ‘ōnyāthā’ of the betrothal 
service we pray:  

                                                           
92 Mar Odisho Brikha, Part II  ťƣܪ،ƬƀƤƊƣܬ ơƣŴƘ7 ، ŧƢƀƊƀƉ7، , 155-159. 
93 Hudra, III, 585. 
94 Ben-zion Schereschewsky, “Betrothal”, in Encyclopedia Judaica IV, pp. 753-757. 
95 The Father offers a bride-price of great value, indicative of the value He places on the bride. The ŧܪųƉ was required by 
the law (Rom 8:3, 4) and it was paid by the Christ (1 Pet 1:18, Rev 5:9). Christ the eternal bridegroom gave His Bride 
Price to the Church by shedding blood on the cross. The high price of the ŧܪųƉ indicates the value the Father placed on 
the bride (cf. Jn 3:16). 
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űܵŶܝ ܕܘܼܨܝ űƕܹ  ܵƬƍܬŦܵ ܘܼܿ ܿƊܼſ ܿųܼƉ Ƣ ܿŨܼ̄ ܼܬ ťƄܵƇ ܿƉܼ  ܹ̈ƊƇƕܵܕť.ťƌܵƦܼ ܿŷܼŨ ƁƃܼƢܹƄܼ ܿƉܼܕ ƁƄܼƇܹƕ ųƌܹŴܼźƀ ܘܐܼܿ ܿƠܼƆ.  

ų ŧƢܵƀܼƠܿſܼ .űܿƀܼŨܼܕƉܹ ܘܼܿ  ܗƇŶƚ  ܸƘ ܼƀƌƢ ܵƬܼ  ܿſܼų̄ ܼŨ ܹƇ ܼƄƁ  ܼܿƘ ܼŬ ܹƢܵ ܘܼܿ  ųƉܹŴܿƍƟ ܕťŷܵŨܼܸ ܘܼܿ ƀƄܼƀܹƐ ܕܼܿ ܿŶܼŴ  ܼܿƟ ܹƣű ܼƄŴƀ  ܼܿƕ ܼũ ܹű ܼܟ  ܹƇſų  ܼܿƃ ܼƬܵƇ  ܼܿƞƉ ܼܿŨ ܵܬƦŦ.96  
“Exult and rejoice O faithful Church, daughter of the king of the worlds, in the bridegroom who has espoused you and 
made you enter to his  chamber and instead of dowry he gave you his precious body and blood and through the sacrifice 

of himself absolved you, sanctified you and made you a adorned bride for him.” 
  
    Furthermore, In the East Syrian marriage Rite the blessing of the cup and the participation by the 
couple has a Eucharistic character. This ritual of the chalice expresses in a significant manner the 
communion.97  Through the influence of Jewish habits on the early syriac Christianity we find in 
East Syriac marriage ritual the source of the blessing of the cup as was the central element of the 
marriage Jewish ceremony, where the first of the seven blessings in the marriage ritual was the 
blessing of wine according to the Jewish context. Furthermore, according to the ancient marital 
Jewish customs, a man walks into a house where he has identified a girl whom he loves. He will 
bring with him a jar of wine and a cup. He will bring it out and drink from it and offer the cup to the 
girl as a proposal. The girl may take the cup and drink from it if she is willing. He may leave the cup 
on the table and go away to return and see if she has accepted the proposal. If she has taken the cup 
and drank from it, it is an acceptance of the proposal.98 

     This is also a symbol of covenant relationship in the Jewish tradition; the couple drank from 
same cup of wine over which the betrothal had been declared. In that moment when the couple are 
drinking of wine from the common cup that on they will share everything in life, joys as well as 
sorrows.99 The drinking from the same chalice by the spouses is a powerful symbol originating from 
the Eucharist. Through his suffering and death Christ feeds his bride with his body and blood as 
food and drink. This Eucharistic meal is itself the foretaste of the eschatological banquet which the 
church will eternally enjoy with her bridegroom and her children born of the spirit, as it was 
mentioned in book of khudra that also the Eucharist is called the kingdom table- ܘܪƦƘ ŦܬŴƄƇƉ  as a 
gift to her bride.100  In the context of the relationship between marriage and the blessing of Cup, St. 
Ephraim confirms that the marriage as a union taking place in the Eucharist. He said: In His wine 
the betrothed are wedded, by His oil the wedded are sanctified. By His wine is union and with His 
oil is sanctification. 101 

 
 

                                                           
96 Marriage Ritual, 8. 
97 Ibid, 17. 
98 Richard. Booker, Here Comes The Bride: Jewish Wedding Customs And The Messiah,  Houston, Sounds of the 
Trumpet, 1995, 5. 
99 Isaac. Landman, ed., The Universal Jewish Encyclopedia, Universal Jewish Encyclopedia Co., Inc. New York, 1948, 7, 
373. 
100 Hudra, III, 593, 618. It is worth mentioning, according to the Assyrian wedding customs especially in Upper Tyari 
and Ashitha tribes that the groom family brings the bowl of pastry which is called Pathora-ŧܘܪƦƘ. After the completion of 
the marriage rite, all those present ate from it. Frankly, it is an antique heritage of bridal customs that has a theological –
biblical merit.  
101 Alexander. Roberts  & James. Donaldson, Ante-Nicene Fathers, Vol. IV., Michigan, 1989, 48. 
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B. the new life in the mystery of baptism: 
 

     In the ancient rite of baptism the symbol of the bridal crown was used, because according to 
the theological concept, baptism constitutes the beginning of Christ's marriage to the soul. 
Moreover, the reality of the bride-church is intimately related to Christ's marriage with each 
member of the church in baptism. 

 
 ܿſܼų̄ ܼŨ ܵƇ ܿų  ܼܿܪ ܼŨܗ ܿŴ ܵƌť  ܼܿŶܕ ܹ̈ƀ ť ܼܿŶ ܹܬűŦ  

 ܼƉƎ  ܼܿƉ ܵƀť  ܼܿƉ ܿŴƊƖ ܼſܕ ܵƬܼ.102  

           He gave her new life as a deposit, 
           That comes from the water of baptism. 

 
Occasionally in this field is used as a synonym for ťƌŴŨܪܗ that is borrowed from the Greek ،ƬƀƌƢƘ  as 
the following two texts clearly show: 

 ܘܼܿ 
ܿ
ƇܼŶƚ  ܸƘ ܼƀƌƢ ܵƬܼ  ܿſܼų̄ ܼŨ ܹƇ ܼƄƁ  

 ܼܿƘ ܼŬ ܹƢܘܼܿ  ܗ ܹƉܕų  ܿſܼ ܼƀƠ ܵƢŧ.103  
Instead of a dowry 

He gave you his precious body and blood. 
 

Even more telling is a passage from the hymn of ƬƀƌŴƕ ƋƀŨܕ  of the 4th church sanctification 
Sunday, which on the one hand offers both expressions for one and the same thing, , on the other 
hand is used simply ƬƀƌƢƘ instead of the body and blood of Christ, evidence of how clear this 
meaning is, it is proved as follows: 

 ܼŴƖŨ ܵܢܗܕ  ܸƘ ܼƀƌƢ ܵƬܼ  ܿſܼܕų̄ ܼŨ ܵƇ ܿų  ܼܿŨƢ  ܼܿƉ ܵƄƇť  ܼŴŷŨ ܹŨų  

 ܵƃų̈ ťƌܹ ܹܕƎſ  ܼܿƕƋ  ܼܿƉ ܿƨܼ ܼ̈ƃ ť ܼܿŵƉ ܼƀŷſƎ  ܼܿƢƆ ܼŨܗ ܿŴܢ  ܵŶ ܹ̈ƀť.104  

At the memory of the dowry, 
Which the king's son gave her in his love, 

Priests, with Angel celebrate the dowry of life. 
 

In contrast, a few times with ƬƀƌƢƘ the concept of the certificate shines through clearly: 
 

 ܿŴƀŨ ܼܿŶ ܵƍƎ  ܼܿƦƃ ܼܒ  ܸƘ ܼƀƌƢ ܵƦ ܿܗ  ܿŴƀŨ ܵƌܪܕƎ  ܼܿƌ ܵܪųŧ.105  
Through Johannes he had written her dowry in the Jordan River. 

 
     In the Jordan River the church was betrothed to the heavenly bridegroom through John the 
herald of the Spirit who ministered the mystery of baptism. So in the New Testament, we got 
acquainted already that the role of mediator is for John as ŧܪŴƄܼƉ at the baptism of Jesus in the 
Jordan. In the time following the blessing of the chalice, the priest gives the bridegroom two-thirds 
of the chalice to drink, and then it is anointed upon the Best man's forehead with the wine that is in 
                                                           
102 Hudra, III, 582. 
103 Ibid, 598, 625, 630, 634. 
104 Ibid, 633. 
105 Ibid, 626. 
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the chalice.106 Here it is metaphorically transferred to the issuance of a certificate or matrimony 
covenant. Thus the content of the certificate is presented immediately: All the good things are given 
to the bride through the baptism of Jesus.  

    The following text asserts that the effect of this baptism is ultimately to be equated with the full 
fruit of whole redemption: 

 ܼܿŨ ܹƉűų ťƀܵ ܿŶܼ  ܼܿƦƃ ܼܒ  ܸƘ ܼƀƌƢ ܹƦ ܼƃƁ.107  
With his living blood he wrote your dowry. 

 
5. The mutual love of the Groom and Bride 
 

       Our Lord Jesus Christ accepted his worthy bride because of his merciful love for his bride. 
Therefore he sanctified her on the cross. As a real bridegroom, he approved his love to his bride 
through his suffering and death. If we now survey the courtship as a whole for a moment, one thing 
becomes immediately clear to us: it is an act of the purest and most courteous love. Christ takes a 
bride for himself, and as she is, she cannot even be a bride, and he must first put her in a state 
worthy of him. Therefore the songs never tire of emphasizing this love of the bridegroom again and 
again; ƭŴƊŶƢŨ ،ųŨŴŷŨ ،ܬܗŴũƀźŨ  .And what is the most beautiful thing about this love: it does not 
decrease, it remains true, and it seals itself in sacrificial death on the cross: 

 ܵƊŨ ܼܵܬŴŦ  ܼܿƕܕƈ  ܼܿܐ ܼܿƘƁƄƀ  ܼܿũƏƈ  ܼŴŷŨ ܹŨų.108  
 He bore the death that lay upon her out of love. 
 
 

   As a symbol of his true and sincere love, Christ gives his bride a ring. In fact, there is no mention 
of the ring in the daily prayers throughout the four weeks of church consecration; on the other 
hand, this ring of the bride of Christ is often mentioned in the wedding rite by the ring that proves 
his loyalty to her. 

ŧ ƬܼƟܵ  ܝܼ ̄ܗ ܗܵܕܼܿ ܿŵܼƕܹ  ܿų ܵŨܼܬܼ  ܕ ܿƢܼƄܼ ܿƉܼܼܬܼ  ܐܸܬ ܿűܼƕܹ ťƣܵܕŴܼƟ ťƌܵƦܼ ܿŷܼƆ ťƍܵƀܵ ܿƊܼƣ.  

 ܿƦ
ܿ
Ƈܼũ ܿƟܼܗ ܘƢܹŬܼ ܿƘܼ ųƉܹܕ ťŷܵƀܼƤƉ ܘܼܿ ťƍܵƠܵŨܼŴܼƤƆ  ܹųźܵŶ ܕܼܿ 109.ܐ̈ܕܼܿ  

This is the ring by which the holy Church was espoused to her heavenly Bridegroom 
and received Christ's body and blood remission of sins. 

 

    In the light of this gentle love for the groom, which seals loyalty and authenticity with death, the 
bride to some extent is no longer even able to make a free decision. She is so in love with the groom 
that she must cling to him, and can only hold on to him. In full, universal love she gives him her 
heart; she will not and cannot know about anyone else; unchangeable loyalty is the seal of their love. 
Meaning of her loyalty stems from a love that occupies every part of her life so that she sees nothing 
but him and looks at life through him. Therefore, in return of the love and self-giving of Christ, the 
                                                           
106 Marriage Ritual, 21. 
107 Hudra, III, 602. 
108 Ibid, 616. 
109 Marriage Ritual, 18. 
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church surrenders herself and gives her heart to Christ. The hymns try to place this spirit of loyalty 
in front of the souls of the believers again and again. We find this idea in Madrasha ťƣܪűƉ-  on the 1st 

church sanctification Sunday: 

  ܬƉ ܼƄ ܼܿƢܼܿ ܬܼ ܕܐܸ  ܐܘܿ 
ܿ
Ɔܼ ܼƀƤƊ ܵŷť .ŧƢܵƀܼƄܼƉ ̄ܐťƌܵƢܹŶ  Ƨܵ ƎƀƖܹŨܼܸܬ.  

Ŵƌܵܵܕܗ ťƌܵƦܼ ܿŶܼ ŧܵܪƢܵƣ ܘƦܼƉ ƭܘܿܡ ܕƎƉܼ. ܕܼܿ ܵƦܼſܼܐ Ƌ
ܿ
ƇܼƖܵƆ .ܘܼܿ  

ƢܹŬܼܗ ܿƘܼ ųܿſܼ̄ƁƄܼƇܹŨܼ ťƌܵŴܿŨܼܗ Ƣܵƣܪܹܗ. ܪܼܿ Ŧ ܘܼܿ ŴܼƍƊܵſܬܼܵ ܗܼܿ  

Ƨ  ܼܿŶܬ ܼƀƙƇ ܵƍƮƀ ťŨ̄ ܹƢŶ ܵƌť.ƭŴ ܵŨܼŴܼŹ ťƍܵſ ܿƧܼ  Ƨܵܕ ųƠܹũܼ ܿƣܼ.110  
 

O You, who are betrothed to Christ, seek not after another bridegroom, 
For he is the true bridegroom, who is from eternity forever. 
He has given you his body as pledge and his truth as faith; 

Do not exchange it for anything else, blessed is who does not leave it. 
 

6. The wedding Feast 
 

    When the bride was brought home, it was customary to hold a special banquet, the wedding feast 
)ťƄƊƏ-ŦܘܬƦƤƉ( . This custom also found a rich interpretation in the bridal mysticism of the East 

Syrian liturgy. Since we don't need to say a word about the host, we can go straight to look at the 
invited guests )ťƍƀƉܙ -ťūܘűŶ-ťƄƀƊƏ( . In the festal banquet prepared by Christ, the first place, of 
course, dedicated to his bride the holy church:  

ƁƄܼ ܿƍܼƉ ŴܼƍŬܼܢ ܙܼܿ
ܿ
Ɔܼ ܬܹܗŴܼƄƇ ܿƉܼ .ƮƆܹ ŦܵܘܼܬƦƤƉܸ  Ƨܵܕ ťſܵܪ ܿƦܼƤƉܸ.111  

He has invited you to the chamber of his kingdom for the unending wedding feast. 
 

   Beside her appear as wedding guests: The Priests, the prophets, the apostles, the martyrs, the 
shepherds and teachers,112 all baptized,113 yes all peoples,114 even the angels115 not excluded and all 
previous generation. One sees immediately with those invited, the wedding feast is understood to 
mean eternal bliss to everyone who is called to this happiness, or who is already enjoys it. 
Accordingly, the wedding garment with which they must appear is: the grace of the baptismal dress 
woven by the Holy Spirit: 

ƦƤƉ ƬŷƀܼũܼƣܘܼܬƀƊƏ ܼܹƄť  ƮܿŨ Ŧܼ̈  ܕųƌܘܘܿܢ. ܕܪܘŴܿƇŷƆ ťƌƦܼŶ ťƉܠ ܕܐܙܕŴƍƉ ܐܘ  
116.ܪܘŴƠŶܕťƣ ܕܙƢƟܗܿ  ƨźƏŤŨ ܐܨƦũŹܘ  

You who are invited to the chamber of the bridegroom on high and guests should be at that wedding feast, adorned you 
with the garment that the Holy Spirit woven. 

                                                           
110 Hudra, III, 585. 
111 Ibid, 602. 
112 Ibid, 627, 628 
113 Ibid, 729. 
114 Ibid, 627. 
115 Ibid, 630. 
116 Berliner Hs.96 A. 
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 In addition to the wedding dress, custom also requires a wedding present from the guest. It is 
interesting how a passage from then ťŨܬŴƉ of the 4th church sanctification Sunday defines these 
gifts to some of the individual guests: 
 

ܘ ųƀܘܿܢ ܪųƃܵ̈ ܹƌť ŴƉܵ ܐܸܬܼܵ ܿūܼܪ ܪũƌ ť̈ƀܹŴƀܼƉܼ . ܕܼܿ ܘܿܢƍƀܵƇūܸųƀܼܿ  ܐܼܿ  

ťŷܹƀܼƇƣ ŴƀܼƉܪ ųſܘܿܢ̈ܨܵܘܪܼܿ  ܕܸܡ ųƆܵܿ  ܪŴƉܵ ܐųƏܵ̈ܕܹ . Ƣƃܵܘܿܙܘܼܬܼܗܘܿܢ ܐܼܿ  

Ɓ ܿƤܼƍƃܸܘ ťƉܵܕܵ  ܪܵܘŴܼƟ̈ܘܿܢųƀ ܿƣܼ . ܹ̈ƊƊ ܿƕܼܘ ťܘܿܢųƇƃ  ܵűŬܼƏܸ̈117.ܬܗܘܿܢ  
 

The priests came and gave their ranks,  
the prophets gave their revelations,  

the apostles bestowed their preaching,  
 the martyrs gave her the blood of their necks. 

and on high multitudes with their holy calls, and the peoples with all their worship.  
 

   Also about the food and drinks that are served in this meal. Under the influence of the wonderful 
food of the people of God on the journey through the desert manna, meat and quail118  )ŦŴƇƏ - ŧƢƐŨ -

ťƍƍƉ (  were named as food, and Also in the rite of marriage, the cup of heavenly wine is a symbol of 
the holy blood as a drink for the bride.119 
 

Ɓ ܿƤܼƍƃܸ ťƉܵܪܵܘ Ƌ ܿƕܼ ܪ ťƍܹƕܵ ŧƢܵƟ  ܿųƆܵŴܼƇŷ̈ܐܼܿ
ܿ
Ɔܼ  

ƎƀܼƇſ ܕųƌܸܘܘܿܢ ܿűܼƉ  ܿų ܼƄܵƊܵƐ ܿŨܼ.120  
The crowds on high with the inhabitants of the earth were called to her wedding;  

to be servants at her wedding feast. 
 
 

That is why the whole table is in bright festive joy and the holy songs of David resound joyfully. 
 

űſܼܕܵܘ ť ܿƄܼƇ ܿƉܼ ų ܼƄܵƊܵƏ ƥƊܸ ܿƣܼ.  ܼŪƃܼܵܘƢŨ  ̈ƨܹƟܵ  ܼ̈ƀƠŨܼ .ƍ ܼƬܵܵ ܘܼܿ  
ųƇܹƃܼܕ  ܿųŷܵŨܼŴܼƣ Ƌ

ܿ
Ɔܼ Ƣ ܿŨܼܬܼ ̄ܕ ťƄܵƇ ܿƉܼ ƎƉܼ Ŵ ܵŬܼƆ ƭܘ ܵƦܼſܼܐ.  
 ܵƬܼŨ ܿƞܼƉ ť ܬܘܼܒܼ  ܘܼܿ ܵŨܼܗ ܿűܼŨ ť ܼũܵŹܵ.121  

King David serves at their meal. With the singing of the songs and the festive Hymns: 
All glorious is the princess is only inward;  

it is also adorned with previous gold. 
 
 

 

     According to the conception of the chamber up there, the bride sits in the upper houses 
)ťƀ̈Ƈƕ ťƍƀƇƟƢźŨ(122  and the meal lasts forever.123 As well, Participation in the celebration of the 

consecration (sanctification) of the Church is considered participation in the heavenly wedding 
ceremony.124 And even the invitation to the wedding supper is interpreted as an invitation to preach 
the Gospel.125 

                                                           
117 Hudra, III, 627. 
118 Ibid, 628. 
119 Marriage Ritual, 35. 
120 Hudra, III, 627. 
121 Hudra, III, 628; See also Pslam: 45:13 
122 Ibid, 587. See also John 14:2. 
123 Marriage Ritual, 35. 
124 Hudra, III, 582. 
125 Marriage Ritual, 53. 
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     That is why the bride abandoned her idols and possessions, such as the father and the mother; 
And Christ also died for the sake of his church, so that by his death he could give life to the church 
he loved, and so that he could lift it with him and carry it to his kingdom. And in eternity, believers 
will enter the heavenly city, that is, the New Jerusalem, which is also called the “holy city” in 
(Revelation 21:2). John sees in his vision of the end of time, the city coming down from heaven 
adorned with “like a bride,” meaning that it will be a glorious and radiant city, and the inhabitants of 
the city, who believe in the Lord, will be holy and pure, and clothed in white garments of 
righteousness and holiness. The believers in Christ are the bride of Christ, and we are waiting with 
great anticipation for the day when we are united with our Bridegroom, and until that time we 
remain faithful to Him and say “Come, Lord Jesus” (Revelation 22:20). 

7.  Taking a bride into the eternal kingdom. 
 

      After the wedding feast the bride is taken to the chamber of light which is spiritual and eternal. 
It is a joyful dwelling in heaven and is made by the Holy Spirit. As well, this spiritual place is called 
the heavenly Jerusalem; therefore the church is awaiting the second coming of her bridegroom when 
he will take her to the eternal bridal venue. The liturgical prayers describe the edifice of the church 
as a temple of God and a bridal chamber on earth which is prefiguration of the eternal partnership 
place.126 

      Goal of this marriage between Christ and Church is the joy of the church is eternal and splendid, 
and glorifying our Lord. The church, the adorned bride, continuously praises, gives thanks and glory 
to her bridegroom who perfected her beauty. The bridal chamber of the church is filled with sweet 
smell of salvation. This union is completed in the Eucharistic liturgy. This bridal chamber 
symbolizes the church-edifice, particularly the sanctuary which is filled with the illumination of faith 
and prayers of the faithful. Thus, the sanctuary is a symbol of the heavenly chamber of the church 
with her bridegroom, where is the spiritual union the church with Christ.127 

 

A. The individual expressions and phrases 
 

     The marriage ceremony ends with a ceremonial tour for the bride, during which she is led 
into the Christ's kingdom. The terms commonly that are used when the bride enters the bridal 
chamber in our liturgical texts are: is ƧŴƇŶ, next to it ūťƌŴƍ  and the term borrowed from Greek 

ƟƀťƌŴź . A compilation of the various phrases for it is interesting. In addition to the simple verb 

űũƕ,128 there is often the poetic ƢźƟ129 : plaiting or twining (braid from the wreath or the 
tabernacle)130: 

                                                           
126 Hudra, III, 579. 
127 R. Hugh. Connolly, liturgical Homilies of Narsai, Cambridge 1909,  54. H. Kruse, Das Brautlied der syrischen 
Thomas-Akten, OCP 50 (1984), 310.  
128 Hudra, III, 627. 
129 Ibid, 601, 627. 
130 It is worth to mention that Sukka-tent, in the Hebrew Bible, is the name for a hut made of branches, branches, 
foliage, straw and the like, which is usually used only for a limited time. It is a temporary hut constructed for use during 
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Ŷ ܵƍť.132ܵ ܘܼ ܪ ܗűܬܹ ƖƆܹ  ܢźܼƟƢ  ܼŴƍū ܵƌť131 ܵƉ ܼܿƢܿ ܘܼܿ   
Our Lord made a bridal chamber for the church, a spiritual one. 

 ܼܿŨ ܼܘűƠܫ  ܿŴƟ̈ܕ ܹƣť  Ƨܵܕ  ܸƉ ܼܿƉƦ ܵƇƇƎƀ  

 ܼܿũƟƗ  ܼܿŨƢ  ܼܿƉ ܵƄƇť  ܼŴƍū ܵƌť  ܼũƣ ܼƀ ܵŷť  
ܿ
Ɔܼ ܼƄƊ ܼƀ ܹܬƢ133.ܗ  

In the holy of holies that cannot be described 
The king's son built a glorified bridal chamber for his bride. 

 
 
 

B. The bridal chamber 
 

    In the more detailed description given by the hymns of the bridal chamber, there is one 
particularly noticeable characteristic that determines the location of the chamber. At the beginning 
just as we got to know the bridegroom as ťƌƦŶ ťƉܕܪܘ , this chamber appears to us here in many songs 

as ťƌŴƍū ťƉ134ܕܪܘ . Which is meant by this becomes even clearer from the following passage: 

 
 ܼƀƊƕ ܹű̈ܐ  ܼܿƉܘܙƢ  ܼŴƣ ܼŨ ܵŷť  
ŷŨ ܼƦ ܵƌťܼܿ  ܘűŶܵ ܘܼܿ  ܨܘܘܕܘܼ   
 ܼܿƕܕ ܹƊų ܬܸܬ ܼܿŨ ܼŴƊƐܢ  

ƖƆƈ.135ܸ ܕܼܿ  ƇƣƋܸ ܪܸ ŤŨܘܿ   
Baptizes sing a song of praise; 

delight, rejoice in the bridegroom 
With him you will enjoy bliss there in the upper Jerusalem 

 
  From this passage, heaven is the place where Christ leads his church, the place of eternal 
partnership between baptized believers and Christ. This corresponds to a whole series of other 

                                                                                                                                                                                           
the week-long Jewish festival of Sukkot. It is topped with branches and often well decorated with autumnal, harvest or 
Judaic themes. The Book of Leviticus describes it as a symbolic wilderness shelter, commemorating the time God 
provided for the Israelites in the wilderness they inhabited after they were freed from slavery in Egypt. It is common for 
Jews to eat, sleep and otherwise spend time in the sukkah. In Judaism, Sukkot is considered a joyous occasion and is 
referred to in Hebrew as Z'man Simchateinu (the time of our rejoicing), and the sukkah itself symbolizes the fragility and 
transience of life and one's dependence on God. Also from the messianic perspective, the bridal chamber is the place for 
our meeting with Christ and our dependence on Him, and the place of eternal joy and rejoicing. 
131 It means Bridal cover that extends on the side of the house, a place to be decorated for couple, and it also means 
paradise. It also means dedicated housing. See Bishop J.E. Manna, Chaldean-Arabic Dictionary, Beirut.1975, 113. In 
Assyrian custom,  ťƌŴƍū is a cross carved on a piece of cloth, on the wall above the bride's bed. Note the last psalm and 
its meanings, which pertain to focusing a person's gaze on the cross. Sight means its goal and purpose, which connects 
between ťƌŴƍū for the Church and ťƌŴƍū of her children who worship her Bridegroom. See the order of the marriage, 
54.  
132  Hudra, I, 645. See. Also the ritual of ťƌŴƍū ƢźƟ, 54, 55. 
133  Hudra, III, 618. 
134  Ibid, 602. 
135  Hudra, .I, 669. 
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expressions, such as the chamber is spiritual ťƍŶ136,ܪܘ not made with hands Ƨ űƀܼũƕ ťſűſܼŤŨ, 137،immortal 
Ƨܕ ƢźƘ ,138 chamber of light ūܢŴƍ ŧܗܪŴƌ ,139 finally the most holy of holies, which cannot be 

described.140 
 
  Besides these passages which clearly refer to heaven as the setting for the bridal chamber, the 
church appears here on earth as the wedding chamber: 

Ũų  ܼܿŨ ܼŴƇŷ ܹƆ ܼƄƁܹ  ܝűŶܵ ܘܼܿ  ܨܝܕܘܼ   
 ܹƕ ܵܬűŦ  ܼܿƃ ܵƬƇ  ܼܿƞƉ ܼܿŨ ܼܵܬƦŦ  

 ܸƏܪܹ ܕű̈ܐ  ܿſܼܕ ܼܿűƇƁƄſ  ܵܗŦ  ܼܿƀƉ ܼũũ ܼƀƎ  
 ܼŴƠŨ ܵܕ ܼܿƣ ̈ƀųܘܢ  ܵƊƆ ܵƢŧ ƈƃܕ  
 ܼܿƣܕ ܼܿűܪ  ܼܿŶ ܹƇƀų  ܼƉƎ  ܵܪ ܵƉܘť  

ƇƄſ ܼƄƁ.141ܹ ܗܼܿ  Ƣƣŧ  ܵŬܼŨŴܵ ܘܼܿ  ŷƌƦܸ ܘܼܿ   

Cheer up and rejoice in your wedding 
Church, ornate bride; 

behold, the ranks of your children  
glorify their reverence for the Lord of all, 

who sent his power from above and descended and dwelt in your temple. 
 
    The earthly house of God is precisely the special dwelling of the divine majesty of the divine 
majesty, the Holy of Holies, in which divine services are celebrated as an image of the heavenly 
liturgy also an image of the heavenly kingdom. Also the eternal chamber is compared to the tent 
representing the divine presence that Moses made on Mount Sinai. Here highlights on a place 
according to which neither heaven nor the earthly church on earth is the chamber; but namely is the 
tent that Moses built on Mount Sinai: 

ƀƏ ܼܿƍƁܼ  ܪƠƌƥ  ܿŴƍū ܵƌ ܿų  ܼܿƕƈ  ܼŴŹܼܿ ܘܼܿ   

 ܼܿƀŨű  ܼܿŨƢ  ܼܿƕ ܼܿƢƊܡ  ܵŵŨ ܵŶܘť  ܼܿܪ ܵŨť.142  
And was engraved her chamber on Sinai, the mountain,  

By Amram’s son (Moses), with great reverence. 

    The Tent of Revelation on Mount Sinai in the old covenant is the image of the new Christian 
house of God: the abode of divine majesty, in which the Lord enters into a covenant relationship 
out of absolute grace with the people of Israel, which prophets see as a marriage relationship. 

                                                           
136 Hudra, I,  645. 
137 Hudra, III, 589. 
138 Ibid , 634. 
139 Ibid, 602. 
140 Ibid, 425.429. 
141 Ibid, 579. 
142 Ibid, 628. 
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    Likewise, this spiritual chamber is adorned with the Ten Commandments, the words of truth. In 
the scriptural meaning, truth may mean the will of god revealed through the Ten Commandments 
which people of Israel are admonished to write on the doorpost of their houses and their gates 
(Dt.6.9). Also within the Jewish tradition regarding the celebration of marriage, the task of the 
groomsmen was to lead the bride to the door of the groom's house.143 

C. Leading the bride to the heavenly Kingdom 

    The bridal liturgy includes one more ceremony called the chamber which took place usually one 
week144 after the celebration of marriage because the nuptial banquet usually is prepared for three or 
seven days. If three, it symbolizes the mystery of trinity through which resurrection is completed. If 
seven, it appears the types of eternal joy which will stay continually as days of the weeks. The 
spouses have entered the bridal chamber signifies the doors of the heavenly room which will be 
closed when the bridegroom has entered (Mt 25:10).145 

   The bridegroom now leads ƈƕ146ܐ  his bride into this bridal chamber. The wedding rite puts a 
special invitation woven from psalm verses in the mouth of the Bridegroom: You beautiful bride, bow 
your ear and hear my words, forget your father and mother and follow me: for I am your bridegroom.  To which the 
bride replies just as boldly: O bridegroom, I am longing for your love, I give up the pictures of pagans and scorn 
their worship and I find refuge in your cross.147 As the bridal chamber is high, this home tour automatically 
becomes elevated, at which the bridegroom assigns his bride a place, at which the bridegroom 
assigns his bride a place that towers above that of the angels; yes, a place to the right of the father: 

 ܸƖƆƈ  ܼƉƎ  ܼƀƕ ܹƢ̈ܐ  ܵƏ ܼܿƊƁƍ  ܼŴƍŨ ܵܗܪŧ ťŨ̄ ܵܙܵ ܪŦ.  

 ܼܿŶ ܼƦ ܵƌť  ܼܿƉܕ ܼƄ ܼܿƢƁƌ  ܵܐ ܵƢƉŧ  ܹƕ ܵܬűŦ.148  

The church speaks: Above the angels, he has placed me in the realm of light, what a mystery. 
The bridegroom who took me as bride. 

 
 
 
 
 

                                                           
143 Kruse, Brautlied, 313-314. 
144In the book of interpretation of services, it is mentioned that the wedding takes place three or seven days. Therefore, 
on the seventh day of the wedding, which is called ųƆŤſܪŴƣ ťſܪŴƣ day, a popular day among the people of the tribes of 
Tiari and Ashitha. Which clearly means the beginning that is the beginning of the journey of marriage. The process of 
going to the bride's house is to confirm that the groom is satisfied with the fact that their daughter is chaste and pure . 
We find this custom still present in the Assyrian villages as an eyewitness. See more ƬƀƤƊƣܬ ơƣŴƘ ,159. And HABBI, 
Joseph, مجامعكنيسةالمشرق / mǧāmʿknysẗālmšrq / Synods of the Church of the East, Beirut 1999, see: Mar Aba council 
544 Canon 15, 279. 
145 ExpositioII, 143. 
146 Hudra, III,  612, 625. 
147 H. Denzinger, Ritus Orientalium, II, 450. 
148 Hudra, III, 605. 
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D. Bliss of the bride 

With this leading to the heavenly chamber, the time of bliss   ťƊƏŴŨ has started for the bride. Note 
this in the following hymns: 

ƁƄƀŨŴŹ .ưƊƐŨƦƉ Ŧܗ ųƌŴźƀƠŨ149... ܕ  

Blessed are you who enjoy the bliss in his bridal chamber. 
 

As well, this bliss is so great and glorious to the extent that the angels long for it: 
 ܼŴŹ ܼܿŨƁƄƀ  ܼƀƕܕ ܹƢ̈ܐ  ܼūܪ ܼƀ ܼŬ ܼƀƎ  ܹƆų  

ܿ
Ɔܼ ܼŴƇŷ ܹƆ ܼƄƁ.150  

Blessed are you, even angels desire your wedding. 
 
What wonder when the bride is cheering, dancing in front of friends and clapping her hands!  

űܵŶܝ ܕܘܼܨܝ ųŨܹ ƁƄܼƆܹŴܼƇŷ ܘܼܿ ܿŨܼ  

Ŧܵܬűƕܹ  ܵƬƇ ܿƃܼ Ŧ Ʀܬܼܵ ܿŨܼ ܿƞܼƉ.151  

Delight and rejoice in your wedding, church, ornate bride. 
űŦ  ܼܿŨ ܼŴƇŷ ܹƆ ܼƄƁܬܵ űŶ  ܹŨų  ܹƕܝܼ   

 ܿŴƟܘƁƣ  ܼܿƃ ƙܵť  ܿŴƀŨܡ  ܸƉ ܼܘƦƤ ܹܬ ܼƃƁ  
Ƣ  ܼŴƣ ܼŨ ŷܵť  ܸƄŨ ܵƍ ܹƢ ܼƃƁܝܙƉܼܿ ܘܼܿ   

ƦŨ ܼƃƁ.152ܹ ܨܼܿ  ŧܕܪܵ ܕܗܸ  Ũ Ʀܵ ܵūܼťܼ ܕܼܿ   

Rejoice, church, at your wedding  
and clap your hands on the day of your wedding supper.  

Sing praises on the Guitar; 
He has adorned you with the crown of the prestige. 

This delight never diminishes, this joy never ceases and that is why the bride glorifies and praises 
without ceasing her song of thanksgiving: 

 ܹƕ ܵܬűŦ  ܼƄƉ ܼƀ ܹܬƢܕܼܿ  ܗ ܼƀƤƉ ܵŷť...  

ƢƘܘŦ. Ɓƕܿܬܼܵ ܗŨ ưܼ  ܼܿƌ ܹƤƙ ܼƄƁ  ܼܿŵŨ ܼŴſܸ ܨܼܿ  Ŧ ܘܼܿ Ŵܼũƀܬܼܵ ܿźܼƇŨܵŴܼƟ . ܼſܬܵܘܕ ܵƬܼ  Ƨܵܕ ť ܵŬܼƆܵŴܼƘ.153  
 

Church, Christ's bride…. 
decorate your soul in chastity 

and reward with thanksgiving, 
with a song of praise that never breaks off. 

 

   The Aim of this relationship between Christ and Church is the joy of the church in the heavenly 
kingdom is eternal and splendid, and glorifying our Lord. The church, the adorned bride, 
continuously praises and gives thanks and glory to her bridegroom who perfected her beauty. 

                                                           
149 Breviarium, Ritus Syrorum Orientalium id est Chaldaeorum, PARS III, Romae, 1938, 438. This text is not found in 
Book of khudra (Darmo edition), we find it in the book of Hudra according to Chaldean Edition.  
150 Hudra, III, 601. 
151 Ibid, 579. 
152 Ibid, 632. 
153 Ibid, 579. 



33 
 

 

Conclusion 

    The analogy of Christ marrying the church is the axial point in the nuptial liturgy which forms 
some of the richest hymns in the entire Christian repertoire. The church as bride is a favorite’s topic 
in the ancient East Syrian tradition. A good number of patristic writings and east syriac liturgy 
describe the intimate connection between Christ and the church in bridal phrases. Christ is 
betrothed to the church at his baptism; Eucharist is the marriage banquet, a prefiguration of the 
eschatological wedding feast. So the image of the Church as bride in the East Syrian liturgy has 
emerged before our eyes according to its essential features. The bride of Christ composed of the 
saints and the faithful will begin to receive with joy the true Bridegroom, our Savior Jesus, praising 
and glorifying him with all honors.  He will receive his bride, the Church, and take her up with him 
to heaven: he will lead her into the eternal kingdom and will seat her at his right (note also, 
according to the law of the East Syriac marriage rite, the bride must stand at the right of the 
groom),154 making her happy by his vision, and make her enjoy eternal and everlasting bliss. 

      The qualities of the Church as the Bride of Christ must be, at the present time and up to the day 
of his coming, possessing these two characteristics, which are: vigil and transfiguration. The vigil is 
waiting for the return of the heavenly bridegroom; the church entails the bride to be watchful 
waiting for the bridegroom. Therefore, the vigil of the believers is the vigil of love, the vigil of the 
heart that says in the Song of Songs: “I was asleep, but my heart was awake.” (Song of Solomon 5:2). 
The Transfiguration: God is stripped of His eternal glory in order to clothe Adam, who was stripped 
of the glory he received in the first creation. Christ wears our humanity so that we, in turn, can wear 
Him.  As with the incarnation, also through baptism, there is a process of transformation that St. 
Ephrem talks about through the image of "mixing". With baptism, the human nature is mixed with 
the divine nature. The divine light descends and the human spirit rises, and the two are united in one 
love.  How is this transfiguration and deification? The royal path is the prayer that is my wedding 
serenity. The pinnacle of prayer is the union with Christ in the bread and wine that transform into 
his body and blood to transform the Church into the bride of Christ, one body with her Groom. 

                                                           
154 Also, according to the East Syriac marriage ritual law, the bride should stand at the right of the groom. See Marriage 
Ritual, 28. 


